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$ri ér1 gaura-nityanandau jayatah

vande 'harh $ri-guroh éri-yuta-pada-kamalarh $ri-gurun
vaisnavams ca
$ri-rupar sagrajatarh saha-gana-raghunathanvitarh tarh
sa-jlvam
sadvaitarh savadhiitarh parijana-sahitarh
krsna-caitanya-devar
Sri-radha-krsna-padan saha-gana-lalita-sri-visakhanvitams ca
namo maha-vadanyaya krsna-prema-pradaya te
krsnaya krsna-caitanya-namne gaura-tvise namah
yad advaitarh brahmopanisadi tad apy asya tanu-bha
ya atmantaryami purusa iti so ‘'syams$a-vibhavah
sad-ai$varyaih ptirno ya iha bhagavan sa svayam ayam
na caitanyat krsnaj jagati para-tattvarh param iha
radha krsna-pranaya-vikrtir hladini $aktir asmad
ekatmanav api bhuvi pura deha-bhedam gatau tau
caitanyakhyam prakatam adhuna tad-dvayam caikyam aptam
radha-bhava-dyuti-suvalitarh naumi krsna-svartipam
cirad adattarh nija-gupta-vittam
sva-prema-namamrtam aty-udarah
a-pamararh yo vitatara gaurah
krsno janebhyas tam aharh prapadye
gaurah sac-caritamrtamrita-nidhir gauram sadaiva stuve
gaurena prathitarh rahasya bhajanam gauraya sarvam dade
gaurad asti krpalur atra na paro gaurasya bhrtyo 'bhavam
gaure gauravam acarami bhagavan ]%aura prabho raksa mam
madhuryair-madhubhih sugandhi bhajana-svarnambu-janam
vanam
karunyamrta-nirjarair-upacitah sat-prema-hemacalah
bhaktambo-dhara-dhorani vijayini niskampa-$ampa-valir-
devo nah kuladaivatam vijayatar caitanya krsno harih
namo 'stu ndma rupaya namo 'stu nama jalpine
namo 'stu nama $uddhaya namo nama mayaya ca



ajanulambita bhujau kanakavadatau
sankirtanai kapitarau kamalayataksau
visvambharau dvijavarau yugadharma palau
vande jagadpriya karau karunavatarau

I bow Ye! O Divine Brahmana Twins!
With arms extending to the knees,
And splendour as of sparkling gold;

O Sole Progenitors of Sankirtana old!
Twain Descents of Divine Mercy! I bow Ye again!
Universe's Supports and Benefactors Twain!
Lotus-Eyed Brahmana Gems! O Purest Rages!
Divine Fulfillers of the laws of all ages!

anarpita-carim cirat karunayavatirnah kalau
samar]}alayltum unnatojjvala-rasam sva bhakti-Sriyam
harih purata-sundara-dyuti-kadamba sandipitah
sada hrdaya—kandare sphuratu vah saci-nandanah

Out of Mercy alone the Glories of the Divine Name,
Unprecedented in epic history to spread Krsna Prema,
and to relish Its luscious sweetness with gay abandon

Sri Krsna graced this earth as Sri Sacinandana.
Twas ne'er given before in history's chequered record
And was tasted anew by Him with Bhaktas in gay accord.
May Gaura-Hari of the splendour of molten gold
[llumine the hearts of us all - both young and old.



1 PREFACE

Sri Krsna is ever dallying as an exemplary lover of
Himself as Sri Gauranga. Sri Krsna, the essential nature of the
Su{)reme Being, is the only Real and Eternal truth. He is the
only object of Love. Sri Gauranga is the possessor and
distributor of that Love. He was Himself singing Krsna's Name
and was teaching others how to Love Krsna and sing His
Name. In so doing He distinguishes pointedly the Real Name
which is identical with the object Himself from the apparent or
false one which is taken profanely, blasphemously or in vain.
He emphasised that in Kali-yuga worldly people indulge in (1)
duplicity, (2) intoxication, (3) sensuality and (4) killing animals
and so are unable to meditate upon or worship Visnu and
perform Vedic sacrifices. So the chanting of Krsna's Name is
the only meditation, the only sacrifice, the only worship in this
Kali-yuga. Name is the means, Name is the end. But it should
be noted with utmost care that Krsna's Name is not mere
combination or utterance of letters. A similarity in utterance
and appearance are not identical. The minutest spark of fire set
consciously or unconsciously, seriously or playfully, will
instantaneously burn an inflammable thing; whereas thousand
glow-worms will not act in thousand years. Krsna's Name is
identical with Krsna Himself and pregnant with all the
properties and attributes of Krsna. So His Name unlike all
other names is full of energy, perfect, eternal, pure, devoid of
illusion and eternally free. Aurora is sufficient to dispel the
darkness of night and to drive the wild animals to their lairs
and thieves and dacoits to other resorts; it enables us to
distinguish the various objects of senses and ushers the advent
of the glowing lamp of heaven. So does Namabhasa (the
utterance of Name avoiding the ten profanations) stop
poverty, destroy our worldly hankerings and dispel the
illusory gloom, so that we may see the Name face to face.!

Through the blessings of our Divine master 108 Sri
Paramaharhsa Jagadguru Srila Bhakti Siddhanta Sarasvati

1Excerpt from Nama-bhajana



Gosvami Maharaja, the learned scholar Sripada Raghava
Caitanya Prabhu has collected quotations from Vedas,
Upanisads, Smrtis and Authorised Scriptures for his 'Divine
Name' which is Bhakti Rasamrta Sagara for the needy devotee.
English knowing people or devotees will be benefited and
pleased to acquire a copE of this super spiritualised
publication. My sincere thanks are due to Sripada Ambarisa
Brahmacari, Sripada Trivikrama Maharaja and Sri Kali Charan
Panda to publish the Book within a short time. May the Divine
Lord Sri Krsna bless them.

) Invoking the blessings of
Srila Sarasvati Gosvami, The Divine Master,

Tridandi Bhiksu Bhakti Vaibhava Puri



Sripada Raghava Caitanya Dasa



Srila Bhakti Vaibhava Puri Gosvami Maharaja



Srila Bhakti Siddhanta Sarasvati Gosvami Prabhupada



Sri Sri Gauranga Radha Vinoda Bihari



2 DIVINE NAME AND ITS

EFFICACIES

21. Divine Name - The sweetest of all

"THE Name 'Krsna' is sweeter than all the sweetest
sounds, more auspicious than the most auspicious things,
the best fruit of the creeper like Vedas and Transcendental
by nature. This Name if uttered even once, with faith or
without it, will deliver any one, be he just a man and nothing
more, from worldly bondage."

Inexpressible is the Transcendental Glory of the Divine
Name. Who on the face of the earth can estimate Its efficacy?
How many books are written on the subject and how many
souls have experienced the thrilling joy and marvellous
benefits of the same! How many have even turned divinely
mad after the Ever-Blissful Lord on hearing the inspiring
results of repeating the Holy Name! Millions and millions
indeed, have crossed this ocean of never-ending miseries
trusting on the Glory of the Divine Name. It is as unfathomable
as the Glory of the Divine Lord Himself. The All-Merciful
Lord, out of His compassion to His fallen children, manifests
Himself in this mundane world as the Divine Name. All the
Sastras unanimously and emphatically agree on the Infinite
Glory of the Holy Name.

2madhura madhuram etan mangalarh mangalanam
sakala nigama valli sat-phalam cit-svarupam
sakrdapi parigitam sraddhaya helaya va
bhrguvara naramatrarh tarayet krsna-nama
(Sri-hari-bhakti-vilasa 11.451; padyavali 26; skanda purana,
prabhasa khanda)



"The Name of Hari, the Name of Hari, O! The name of
Hari alone and nothing else, nothing else in Kali Yuga,
nothing else can lead us to our Final Goal."”

22.  Divine Name - The sole remedy for all ills

In the age of Kali, Sr1 Krsna Manifests Himself as the
Holy Name. The whole world is liberated by the chanting of
this Holy Name. In the above Sloka Sri Hari's Name is
repeated thrice for the purpose of emphasis. The use of the
article 'Eva’ in the verse is to convince those ignorant of the
efficacy of Sr1 Hari-Nama by positive assertion. The idea is
strengthened further by the ad%ition of the word 'Kevala'. It
informs us about the futilitﬁ of the numerous existing methods
of religious practices, such as knowledge, Yoga, austerities,
Karma, etc., in this age of Kali. The word 'Nasti' by negative
assertion, supported by the word 'Eva’, has been repeated in
the Sloka thrice to signify that the non-believers in the Holy
Name will in no case attain salvation - never, never, never.

23.  Different Divine Dispensations

The topic - what constitutes service of the Supreme
Godhead, is a very tough one. It lies beyond Tarka or man's

3harer nama harer nama harer namaiva kevalam
kalau nasty eva nasty eva nasty eva gatir anyatha
(brhad-naradiya-purana 38.126)

kali-kale nama-riipe krsna-avatara
nama haite haya sarva-jagat-nistara

dardhya lagi"harer nama'-ukti tina-vara
jada loka bujhaite punah 'eva'-kara

'kevala'-S§abde punarapi niscaya-karana
jiiana-yoga-tapa-karma-adi nivarana

anyatha ye mane, tara nahika nistara
nahi, nahi, nahi — e tina 'eva'-kara
(11 caitanya-caritamrta, adi 17.22-25)



reasoning. The Sastras declare in unambiguous words that the
methods followed in different ages vary from one another. "In
Krta Yuga or Satya Yuga, there was a different set of religious
methods to be followed by human beings, in Treta Yuga they
were changed into another form, the Dharma of Dvapara Yuga
is said to be still different from that of the other Yugas and the
Dharma of Kali Yuga too is stated to be a different one."

The Supreme Lord Himself has settled the nature of His
worship for every age and proclaimed the same for the
information of all. For this purpose He comes down into this
mundane world in each of the four ages. The establishment of
the form of worship appropriate to every age is a Divine Deed.
The form of worship laid down in the Sastras and established
by the Supreme Lord for the current age Kali Yuga is the
chanting of the 'Holy Name' or 'Nama-Sankirtana'.

"That which is achieved through meditation of 5ri Visnu
in the Satya Yuga, performance of religious sacrifices in Treta
Yuga and ritualistic worship in Dvapara Yuga, can be attained
in Kali Yuga through mere chanting of the Divine Name."

Thus there are four different forms of spiritual practices
to be followed by the souls in the four different ages. The
object of all the forms of worship is the same. Chanting of Sri
Hari's Name is the declared Divine Dispensation (Yuga
Dharma) for the current age.

24. Divine Name - The best in Kali Yuga

Hence, in the words of the Sastras, the performance of
the chanting of the Holy Name is the only method of
worship that is suitable to the geople of the present Kali
Yuga. Everything is attained by means of this Divine
Dispensation. Recourse to the Name of the Lord is the sole
efficacious method in this age, suitable for all kinds of people
after God-realization. The other methods, though prescribed in

4anye krta-yuge dharmas-tretayamapare matah
dvapare anya evoktah kalavanye prakirtitah
(mahabharata)

5 krte yad dhyayato visnur tretayam yajato makhaih
dvapare paricaryayar kalau tad dhari-kirtanat
(Srimad-bhagavata 12.3.52)



the Sastras, are not effective in this Kali Yuga. One cannot get
total deliverance from the influence of Maya in this age by any
other form of worship. By this statement the Sastras do not
denounce other methods. They have got their own place and
utility. They can help humanity in attaining many other
achievements. They can make one the richest man in the
world, a great monarch, an eminent scholar, a leader over a
vast number of people and an enjoyer of various luxuries. The
realization of Transcendental Bliss or 'Prema’ to the Supreme
Godhead is unattainable by methods other than 5ri
Hari-Nama-Sankirtana in this d};rk age of Kali.

"O King! Though Kali, being a repository of all evils,
is condemned as worse than all other ages, it possesses one
great virtue not found in other ages, viz., in this age a person
can attain freedom from worldly bondage and secure
Supreme Bliss solely through Kirtana of Sri Krsna's Name

(even if he does not pursue any other form of spiritual
method)."

25. Age of Machines

The condition of man in this age is lamentable. At every
moment he is crushed down under the iron heels of rampant
materialism. In spite of the various advancements claimed in
the field of scientific inventions, he is getting day by day worse
in character. All the pomp and show of the workaday world in
this age has only made man a slave of baser objects. Man has
become an unfortunate victim to various unhealthy habits and
circumstances, with the result that he is merely hunting after
creature-comforts. He is in the midst of many an unnatural
want which promote selfishness, and lacks badly in the nobler
traits of humanity. Kali Yuga is the black age of all sins,
sorrows, torments, tortures, calamities and other sufferings of
the like. Scientists have called the present age 'the age of
machines'. Science is making rapid progress. Fresh inventions,

6kaler dosa-nidhe rajann asti hy eko mahan gunah
kirtanad eva krsnasya mukta-sangah pararh vrajet
(Srimad-bhagavata 12.3.51)



dazzling the eyes of the people of the world, are appearing
very often. Marvellous dreadful destructive weapons are one
of the prime objects of human research now. Factories and
workshops, various locomotives of modern types, high power
steamships, submarines, radios, electric trains, telephones,
aeroplanes, wireless, talkies, television, x-ray, motor cars,
printing machineries, gramophones, atom bombs, rockets,
neon-lights, many effective drugs like penicillin, etc., and a
host of similar wonderful inventions, are the achievements of
science. Being proud of these few triumphs, science now
boasts that it has made a successful conquest of nature even.

26. Age of free controversy

But alas! Really it has not yet pierced even the outer veil
of nature. Philosophers have described the present age as 'the
age of free controversy'. The word 'controversy' is a synonym
for the word 'Kali'. Hence, the authors of the great Puranas
have termed the present age as 'Kali Yuga'. Freedom of Speech
is a characteristic feature of the present age. It claims
numerous philosophies propounding views diametrically
opposite to each other. Dry intellectual wranglings or
irreligious rivalries are the order of the day. Even a lay man on
the road would not hesitate to deliver a sermon to a public
audience and pick up an unnecessary and senseless argument
with best of brains in the world.

27.  Abodes of Kali

The legacy of hatred, jealousy, disease and starvation is
incalculably on the increase. Kali has mercilessly exercised its
influence on the vast population of the world}./ All its vices
springing from the fivefold abodes of Kali, the bosom
companions of irreligion, are followed with pleasure by the
present day people, young or old, literate or illiterate, Hindu or
non-Hindu, without any distinction. Srimad Bhagavata
declares the following places as the abodes of Kali (Kali



Sthanas)”:- (1) Gambling in any form, such as playing cards
even without stakes, dice, speculation, betting, horse race, etc.,
and also trading in the name of religion, (2) addiction to
intoxicants and stimulants, such as drinking, smoking,
chewing, snuffing, etc., (3) illicit connection with women or too
much attachment to one's own wedded wife, (4) cruelty to
animals; this includes the habit of living upon the ﬂesK of
animals. Indifference to the attainment of one's own spiritual
welfare as this is cruelty to one-self, proclaiming as truth what
one knows to be an untruth, advising people on all ways and
ends, excepting the everlasting and soul-stirring principle of
religion and love of God, and (5) improper ways of earning
wealth and wasting the same lavishly on materialistic pursuits.
The last one is the worst amongst the lot. Possession of wealth
is often the root cause of many of the evils that occur in the
domestic life. A wealthy person becomes blind with the riches
and falls an easy prey to all sorts of vices. He carelessly
ambles, becomes a habitual drunkard and a chain-smoker,
alls a victim to the sensuous passions, freely mixes with
members of the other sex, dances to their tunes, turns a moral
wreck and finally, living upon unholy and objectionable food,
brings ruin to himself, ruled by arrogance, {ust, hatred and
other baser traits of humanity. Alas! The defects of Kali,
described in the Sastras with reference to distant future, can be
noticed even now in the earlier part of the age.® In spite of
these faults or inabilities of Kali Euga, the one good quality
that offsets all its drawbacks is the marvellous e%ficacy of the
Kirtana or the chanting of the Name of the Supreme Lord.

28. Divine Grace - Essential

Human beings are weaklings in all respects. Their
achievements may be many in the material sphere, but they
can attain very little by their own efforts in the spiritual sphere.

7 abhyarthitas tada tasmai sthanani kalaye dadau
dyftam panarh striyah stina yatradharmas catur-vidhah

punas ca yacamanaya jata-riapam adat prabhuh
tato’'nrtarh madarh kamarh rajo vairarh ca paficamam
(Srimad-bhagavata 1.17.38-39)

8See footnote 113



The path for God realization is very difficult to tread and the
weafhuman beings have neither the required strength nor the
necessary patience to achieve their goal. At every point
humanity is carried away by strong currents of temptations. A
man is often caught in a whirlpool of hardships. But, all his
hardships and obstacles vanish in no time, if he is fortunate
to possess one thing, and that is Divine Grace. A Jiva cannot
free himself from the bondage of Maya by his own efforts. It is
only the Grace of the Beloved Lord that saves man from the
thraldom of Maya.

29.  Self-surrender - Way to Divine Grace

How could we, pulled up as we are with the vanities of
the world, deserve Divine Grace? An earnest longing in all
humility from the depth of our heart is the only course, open
to us for the present, to attain the Mercy of the Lord. We must
weep from the bottom of our hearts, with absolute
self-surrender at the Feet of the Lord and we are sure to be
listened to. Let us - little men, forget our ego and feel the vanity
of the transitory pleasures of this fleeting world. Let us
relinquish all the pride and vainglorious attempts and admit
our helplessness. Surely the Merciful Lord wil}lD come to our
rescue. Did He not rescue a host of His devotees who
surrendered themselves to Him and afford eternal shelter to
them? Yes! Certainly He did. Our Sastras are full of such
glorious instances. Chanting of the Divine Name is the most
efficacious method to invoke the Grace of the Divine Lord.

210. Divine Name - The sole path for all

"O King! For those devotees who have lost all their
attachments to worldly objects, for those seeking salvation
from fear and afflictions, for those desirous of enjoying the
various fruits of their actions and also for those men of wisdom
delighted in themselves (Atmarama), the only certain course
for success declared unanimously by all the sages of yore is
the hearing, chanting, and meditation of the Glory of the

Divine Name of Sri Hari."”

9 etan nirvidyamananam icchatam akutobhayam
yoginarh nrpa nirnitath harernamanukirtanam
(Srimad-bhagavata 2.1.11)



211. Divine Name - The Elixir of Life

The Holy Name of Sri Hari is the only refuge for all
types of persons, be he a follower of the path of Karma, Jiidna,
Yoga, Tapasya or Bhakti. For those practicing devotion or
Bhakti, it is the most potential factor, the main source of
inspiration. To devotees who have advanced in this path, it is
the life of their lives, the most coveted object, the very pith and
marrow of their existence. The Divine Name has a unique
position. It is both the means as well as the end. It is the
greatest benefactor both before and after God-realization. It
enables one to have the attainment of the Highest Goal, viz.,
Divine Love or Sr1 Krsna Prema, and It is also the
manifestation of Sri Krsna Prema. Though we have often
heard about the Holy Name, we know very little of Its Real
Nature.

212. Divine Name—Its true nature

"The Name 'Krsna' is Cintamani - the Bestower of all
objects of desire. It is an Embodiment of Divine Intelligence,
Spiritual Ecstatic Bliss, All-Pure, Ever-Perfect, absolutely
free from any material nature and fully identical with the
form or Svarupa, i.e. Bhagavan Himself.""’

10 nama-cintamanih krsnas-caitanya-rasa-vigrah
nityah sSuddhah parnamukto 'bhinnatvan nama naminoh
(padma purana; visnu-dharma)

deha dehi vibhago 'tra nesvare vidyate kvacit
(maha varaha purana; brhad-vaisnava-tosani)

krsna nama cintamani anadi cinmaya

yei krsna sei nama eka tattva haya

caitanya vigraha nama nitya mukta tattva
nama nami bhinnanaya nitya suddha sattva

krsna riipa krsna haite sarvada abheda
nama riipa eka vastu nahika prabheda
§11 nama smarile riipa aise sange sange
riipa nama bhinnanya nace nana range
(811 hari-nama-cintamani, pr. 17-18)



In the Transcendental Realm there is no difference
between the Lord, His Body or His Name. They are one and
the same in all re-spects. The Name is identical and equipotent
with the Lord. Like a philosopher’s stone, the Name grants all
the wishes of Its servitors. It is not an object of the material
world, and hence It is entirely outside the sphere of all empiric
approach and is also incapable of any adulteration with Maya.
In this material world, however, there is always a difference
between an object and its name, form, attributes and actions.

Sri Krsna Caitanya Mahaprabhu, Who flooded the
whole of India by His unique Message of Divine Love and
Nama-Sankirtana and Who is accepted by one and all as the
Promulgator of the cult of Sankirtana speaks thus:-

213. Name and Form identical

) “The Name of Sr1 Krsna and the Transcendental Form of
Sri Krsna are identical. The Name, Form, the Holy Image, all
the three are exactly the same. All these three are
Transcendental by nature and hence there is not the least
difference between Them. Sri Krsna's Body is Sri Krsna
Himself. There is no categorical difference between the Body
and the Being in the Transcendental Plane. So also with respect
to the Name and the Form or Svartipa denoted by the Name.”"

The above theory is not applicable to the material
world. Here the word ‘fire’ is different from the object, i.e., fire
denoted by the name. Hence, even if you repeat the word ‘fire’
any number of times, it never burns any portion of the body.
The word ‘water’ is similarly different from the object water.
Repetition of word ‘water’, lacs of times, does not quench a
thirsty man, nor will it serve the purpose of putting out fire,
etc. But, the case with the Holy Names of the Su-preme Lord is
altogether different. The Name ‘Rama’, or the Name ‘Krsna’ is

11*** 'krsna-nama’, 'krsna-svartipa' — duita 'samana’

nmama’, 'vigraha', 'svartipa' — tina eka-rtipa
tine 'bheda' nahi, — tina 'cid-ananda-rapa'

deha-dehira, nama-namira krsne nahi 'bheda’
jivera dharma — nama-deha-svartipe 'vibheda'
(811 caitanya-caritamrta, m. 17.130-132)



not in any way different from the Divine Form denoted by
these Names. The identity of the Name with the Divine Form,
i.e.,, Bhagavan Himself, is not a monopoly of a section amongst
the Hin-dus alone. It is supported even by the other religions
like Christianity, etc. “In the beginning was the Word, and the
Word was with God, and the Word was God. (John, 4th
Gospel, ch. 1, 1).” Sri Krsna Caitanya Mahaprabhu further
adds on this issue thus: “Therefore, the Name, the Body and
the Sportive Deeds of Sri Krsna are not subject to the
understanding of human senses. They are Self-Effulgent and
Self-Revealing Truths.”" )

While corroborating the above statement, Sri Ripa
Gosvamj, in his celebrated work 'Sri Bhakti Rasamrta Sindhu'
quotes the follow-ing Sloka from Padma Purana:

214. Divine Name—Beyond human conception

“Hence, Sri Krsna's Name, Form, Qualities and Lilas are
be-yond the comprehension of human senses. When a Jiva
actually realizes that in his spiritual nature he is the eternal
servant of Bhagavan Sri Krsna, then and then alone the
Transcendental ~Name, etc., spontaneously manifest
Themselves in his spiritual sense-organs, such as the tongue,
eyes, ears, etc. Sr1 Krsna's Qualities and His Sportive Deeds,
the characteristic traits of His servitors, being eternal, spiritual
and full of Transcendental Bliss, are not comprehensible by the
material forms, pleasures, odours, sounds and touch of fallen
Jivas, slaves of the triple qualities of Sattva, Rajas, and
Tamas.”"

12 ataeva krsnera 'nama’, 'deha’, 'vilasa'
prakrtendriya-grahya nahe, haya sva-prakasa

krsna-nama, krsna-guna, krsna-lila-vrnda
krsnera svartipa-sama — saba cid-ananda
(811 caitanya-caritamrta, m. 17.134-135)

13 atah ér1 krsna namadi na bhaved grahyam indriyaih
sevonmukhe hi jihvadau svayam eva sphuraty adah
(padma-purana)



215. Lord Caitanya—His method of propaganda

The Glory of the Transcendental Name and Its practice
is inspiringly exemplified in the life of a great saint, who was
one of the most favourite devotees of Sri Krsna Caitanya
Mahaprabhu. His marvellous life was the practice of the
chanting of the Holy Name in living form before us. His ideal
life in this field has won for him the epithet ‘Namacarya’
1(:practicing teacher of the chanting of the Divine Name). By
ollowing the great events of his career attentively, we are
enlightened with full details on the above subject. The
establishment of the Divine Dispensation for this age of Kali,
i.e., ‘Nama-Sankirtana” was one of the purposes of the Advent
of 5ri Krsna Caitanya Mahaprabhu into this world. Though He
was the inspiring Fountain behind the activities of all His
devotees, He fulfilled many of His purposes through the
agency of His favourite agents. Thus, through the career of
Namacarya Sri Haridasa Thakura, He taught the world the
Transcendental Glories of the Holy Name, the way to practice
the same and the final realization of such practices.

216. Saint’s lives—Humanity’s guiding stars

The ideal lives and teachings of saints are a precious
heritage for guiding the destinies of men and for inspiring
them 1in their march forward to the attainment of Divine Bliss.
We all know that the lives of great men carry with them
magnetic influence from which we cannot often escape. Both in
the mundane as well as in the spiritual realms, lives of great
personalities, the hardships and the selfless sacrifices that they
underwent for their respective causes, generate in the minds of
men an impetus to emulate them. Our country is flooded with
the biographies of many eminent persons who have achieved
their greatness both in the physical and intellectual regions.
These biographies somehow do not help humanity to achieve
peace and happiness, nor do these settle the discord and chaos
that are on the increase. Without the lives and teachings of
saintly personages the achievements of humanity must indeed
be very poor. God-loving saints or Bhaktas who come down
and move in this world, not for any selfish purpose of their
own, but solely for the welfare of humanity, are none other
than the agents of the Lord, deputed by Him for the express
purpose of regeneration and uplift of all fallen souls. Thakura
Haridasa, a celebrated devotee of Sri Gauranga Mahaprabhu,



occupies a prominent position amongst the long line of
devotees India can boast of.



3 NAMACARYA SRI Haridasa

Thakura

31. His advent

THIS great devotee made his appearance in this world
at the village of 'Budhan' in the district of Jessore in East
Bengal, somewhere towards the middle of the 15th century. It
is roughlill estimated that he was born thirty to thirty-five years
prior to the Advent of Sri Gauranga Mahaprabhu. There are no
authentic records of his antecedents, his parents, boyhood,
education, etc. He was born in a Muslim family. We know him
under the name of ‘Haridasa’, which literally means 'a servant
of Sri Hari'.

32.  Thakura at Benapola

Though born of a Muslim family, he possessed an
inexplicable aptitude for taking the Name of Sr1 Hari. Hence,
violating the rules of Muslim society, he incessantly repeated
Sri Hari's Name. He felt it was the sole support of his life.
Having lost all attachment to worldly life even when very
young, Thakura Haridasa left his native village. He came to
another village 'Benapola’ in the same district and took up
residence in a small solitary cell situated in a forest. He spent
the whole of his time in repeating loudly the Name of Sri
Krsna.

33. Thakura and Taraka-Brahma-Nama

The “Taraka-Brahma-Nama’, a formula composed of the
sixteen names of the Lord and formed of thirty-two syllables
was the one that Thakura Haridasa adopted for his usual



chanting." No doubt this was a grave violation of his social
order. But, the broad-minded saint Thakura Haridasa was
never given to such narrow sectarian feelings. Living upon
alms, he continued staying at Benapola in the same solitary cell
taking resort to loud chanting of the Name of Sri Hari.

34. Thakura and his adversaries

Though a genuine saint, the great Thakura Haridasa
could not escape the scathing criticism and vilification of a
section of people there. Their actions and expressions were
such that one is forced to believe that such persons are born in
this world only for similar purpose. The VerK sight of Haridasa
Thakura kindled wrath in their hearts which went on burning
with wild flames. A malicious section of the Hindu society
proved undilutedly hostile towards this great saint. His simple
unostentatious living, utmost sincerity and single-minded
devotion, did not move the granite hearts of his opponents. He
had to face oppositions of numerical odds. Vehement
criticisms were afloat which he patiently tolerated. These
qualities of Haridasa Thakura could not, however, improve the
situation; on the contrary, they stirred up all the demoniac
Eropensities of his op(fonents to the maximum. But to the pure

earted, simple and devoted inhabitants of the village,
Thakura Haridasa was a never-ending fountain of spiritual
inspiration. They were extremely delighted to see his
matchless devotion. They felt that they were highly blessed to
have the presence of such a great devotee of the Lord in their
midst. But neither the devotional achievements of Thakura
Haridasa, nor the humble suggestions of the religious-minded
people of the locality, could bring about an improvement in
the hostile attitude of the rowdy section of the people. Their
evil impulses and mischievous suggestions, on the contrary,
were on the increase. Thakura Haridasa too was equal—nay,
stronger than all these forces put together. Their activities did
not disturb his unflinching and spontaneous attachment
towards his Lord and His services even to a slightest degree.
No, he did not fall a victim to these ungodly and antisocial
elements. He worshipped the sacred Tulasi, chanted daily, day
and night, the Name of the Lord, three lacs of times, and ate
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food cooked in the houses of Brahmanas, which he obtained by
begging.

35. Thakura and Ramacandra Khan

All the virtuous inhabitants of the village regarded
Thakura Haridasa as a great saint. They were greatly
impressed by the various marks of devotion which they had
never witnessed and his extra-ordinary love for the Holy
Name. He gained within a short time great popularity amongst
the local people. His reputation spread even to distant places.
People from different places collected there to have a sight of
the saint. They rendered him various services and tried to
follow his soul-stirring instructions. The enemies of Thakura
Haridasa could not tolerate the increasing influence that he
was gaining day by day. Among these enemies Ramacandra
Khan, a local Hindu chieftain, was the foremost. He was
puffed up with the vanities of wealth and a following. He was
an uncompromising atheist, a terrible hater of devotion and a
noted leader of a group of sceptics. He became awfully jealous
of Haridasa Thakura and his reputation in the village and
near-about. He wanted to bring discredit to the noble character
of the great Haridasa Thakura. He devised various plans to
gain his ends. He became persistent and behaved like a
venomous serpent trampled under foot. He lost all his patience
and could not feel quite at home till something substantial was
done to disgrace Haridasa Thakura. Ramacandra Khan would
not hesitate to commit the meanest of deeds to bring about the
disgrace of Haridasa Thakura. Accordingly, he conspired with
his evil-minded friends and decided to carry out a certain plan
that would pull down Haridasa Thakura from the esteemed
position he was occupying.

36. Ramacandra Khan's evil plots

Being a great devotee, Haridasa Thakura was a living
example of all the excellent virtues. Even the worst critic could
not detect a weak spot in his character. Ramacandra Khan
knew this very well. He thought that he could bring about a
moral disgrace of Haridasa Thakura before his admirers.
Unfortunately Ramacandra Khan took Sri Haridasa Thakura to
be a mere beginner in the devotional field—a weak-minded
emotionalist who could be made an easy victim to the



temptations of the world. Puffed up with the vanities of
wealth, youth and rank, he did not understand the marvellous
glories of the devotees of Sri Hari. Having full faith in his
newly invented plan, Ramacandra Khan secured the help of
the best prostitutes of the locality, and asked them to spoil the
character of Thakura Haridasa. He promised them with huﬁe
rewards. All these prostitutes, except one, did not accept the
offer and retired; but one of them, a young and most beautiful
amongst the whole lot, ventured to accept the offer and
assured him success by bringing ruin on the character of
Haridasa Thakura in three days’ time. Ramacandra Khan was
immensely pleased. He awaited the moment of his
forthcoming success with great impatience and offered all help
that he could muster to the young woman. He pressed her to
take an armed sentry with her, so that Thakura Haridasa could
be caught red-handed. But the young harlot declined this
ﬁroposal and said that she would go first by herself and that on

er winning over Haridasa Thakura, she would take the sentry
to capture him on her second visit. Ramacandra Khan, who
wanted the ruin of Haridasa Thakura, willingly accepted the
harlot's plan and left her to her own way, he himself being
absorbe(¥ in building castles in the air.

37.  Thakura and the young harlot

The young harlot, tempted by the huge offer of
Ramacandra Khan, started on her great adventure. She made a
selection of the best of costumes and putting them on reached
the solitary cell of Thakura Haridasa. It was an opportune
time. The sun had set on the western horizon. The soﬁtary cell
of Haridasa Thakura, surrounded by forest and the
approaching darkness, appeared lonelier than ever before. An
extraordinary calm atmosphere prevailed, surcharged with the
holiness, botﬁ inside and outside the hut of Haridasa Thakura,
who remained totally lost in the eddies of Transcendental
Bliss. He was chanting incessantly the Name of Godhead with
deep concentration. There is no need to mention that he had
lost all consciousness.

It was exactly at this time that the young harlot reached
him. However, she was not a stranger to certain etiquettes to
be observed before holy personages. Hence, first, she made her
obeisances to the sacred Tulasi that was grown in front of the
hut and then bowing down to Thakura Haridasa, she stood
there awhile. She then slowly sat down at his door-step. She



exhibited her body to Haridasa Thakura in various gestures
and postures, like one mad with sensuous passions. She tried
her best to make Haridasa Thakura a prey to her wishes. She
finally requested him: "O holy sir! You are a miracle of beauty
and in the prime of youth. Which woman can resist her
passions by your sight? I do not feel there is any such lady in
the world. I have fallen immoderately a slave to passions by
the sight of your charming appearance. I have no power to
check this. If you do not accept me, it will be impossible for me
to live." Haridasa Thakura did not totally disappoint her. He
had, by the Divine Will, his own plans ready for her. He said,
“1 shaﬁ certainly accept your prayer. Till I complete my due
number of chanting the names I would not be in a position to
oblige you. In the meantime be seated here listening to the
chanting of the Holal Name. As soon as I complete my fixed
quota of Names I shall fulfil your wish.” The young woman
was highly satisfied. She felt that her efforts were sure to yield
her a triumph soon, and waited for the moment listening to the
Sankirtana of Haridasa Thakura, who continued his chanting
of the Holy Name till morning.

The young woman too waited listening to the chanting.
Even by the approach of the early morning she could not
notice any sign of its coming to an end. So, at daybreak she
returned home utterly disappointed. She apprised
Ramacandra Khan of all the details of her meeting with
Haridasa Thakura. She assured him that her prayer would be
certainly fulfilled when she would meet Haridasa Thakura the
next night. To Ramacandra Khan her words were an oasis of
hope and the young harlot waited for her next opportunity.

38.  Harlot’s second memorable night

On the second day, the young woman with all fresh
hopes of success reached the solitary hut of Thakura Haridasa.
She reached the place just after sunset. As on the previous day,
after bowing down to the sacred Tulasi and Thakura Haridasa
she approached him. Haridasa Thakura consoled her by soft
words. He said, “Yesterday you had to return disappointed;
please do not be displeasecr with me. Unfailingly, I will accept
you. You need not have the least doubt about it. Till I finish the
requisite number of Names you be listening to it. As soon as
the number is completed your wish will be fulfilled.” The
woman followed the instructions of Haridasa Thakura. Time
rolled on rapidly; the young woman became more and more



impatient as dawn was approaching; she became restless.
Noticing this impatient attitude of the woman, Haridasa
Thakura gently spoke to her thus: “I have taken a vow of
chanting a crore of the Names of the lord during this month.
The number is nearing completion. I expected the same to be
completed this night and hence chanted the names
throughout, but could not succeed. By tomorrow I am sure, the
number will be completed and my vow also would be fulfilled.
Then I will be able to enjoy your company freely.” That night
too, the young harlot returned by sunrise utterly disappointed.
She reported all that happened to Ramacandra Khan and the
assurance of hope she got from Haridasa Thakura.

Full of hopes of success in her plan and with renewed
enthusiasm, the harlot reached the llc))nely hut of Haridasa
Thakura on the third night. As on the previous two days, she
bowed to the sacred Tu%asi and Haridasa Thakura, and sat at
the entrance of the cell listening to the chanting of the Name
and repeating the same by herself. Haridasa Thakura
confirmed his previous assurances and said that he would
definitely complete the number the same night and fulfil her
wish.

39.  Third attempt—Harlot converted

She was happy that she would have her wish fulfilled
on the same night. ghe too repeated the Name on that day.
What a tremendous change! Is it a miracle or a dream? By
chanting the name all the night in the holy company of
Thakura Haridasa the sinful heart of the young woman was
completely chan%ed. She fell prostrate at his feet and confessed
to him frankly all about the evil plan of Ramacandra Khan. She
said: “I am the worst of sinners. Being a harlot by profession
there is hardly any sin that I have not committed. I could now
understand that you are not an ordinary person. You are a
jewel amongst the devotees of the Lord. Under the sinful
instructions of this villain Ramacandra Khan, I have
shamelessly turned all my efforts to contaminate your
devotional heart. For three consecutive days I continued my
efforts. Your spotless and ever-devoted nature has worked
marvels in my sinful heart. By singing the Holy Name in your
company all my evil propensities are totally destroyed. Now
have mercy on this wretch. Please extricate this sinner from
this deplorable condition.” Haridasa Thakura was ever kind
and sympathetic to all fallen souls. The sudden metamorphosis



of this young prostitute and her truly repenting words moved
his merciful heart to pity. He never tl}l]ought even for a moment
of the loathsome activities of this young woman. He pardoned
her completely and said: “I am fully alive to all the evil plots of
Ramacandra Khan. He knows not what he does. I wish him
well. It is only for your sake that I continued my stay in this
village for all these three days. If not, I would have left the
place on the very first day.” The young woman before
Haridasa Thakura was a thoroughly changed person. She was
not there for satisfying her evil passions. She no longer saw in
Haridasa Thakura a person who would gratify her sensuous
appetites; on the contrary, she saw in him her spiritual guide
and her saviour from the thraldom of Maya, her sole support
of life. She requested him in all humility, to enlighten her as to
how she could overcome the miseries of this transitory life. She
had by then proved herself to be a Worthfy aspirant for spiritual
enlightenment. Haridasa Thakura was fully convinced of her
fitness to receive initiation into the secrets of devotion. He said:
“Distribute freely all the wealth that you have to Brahmanas.
Take shelter in this hut. Chant the Holy Name constantly and
worship the sacred Tulasi. In a short time, I am sure, you will
attain the Feet of Sri Krsna.”” The merciful Haridasa Thakura
now initiated her with the Divine Name and repeating the
Name of the Lord left the place forever.

310. Thakura - Invulnerable to sense-allurements

Let Haridasa Thakura, whose heart was ever addicted
to drinking deep the nectar of Divine Name, be glorified! Let
all praises be unto him who in spite of the repeated efforts of
the young prostitute did not fall a victim to her lustful desires,
but remained as hard as a mountain-rock pursuing his
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activities undisturbed. There is a world of difference between a
genuine devotee of the Lord and an ordinary man. Yes, they
are opposite poles. Those who are treading on the path of
devotion ever engaged in taking the Holy Name of the Lord,
do not fall a prey to sins even when such sins gather close to
them. They are beyond the influence of the various
temptations, however irresistible they may be to others.

The young woman, who had become the recipient of the
causeless mercy of Haridasa Thakura, obeyed the instructions
of her Guru to the last word. By the boundless mercy of her
master, she could understand the position of beauty, wealth,
etc., in this changing world.

A(%ieu, farewell earth’s bliss!
This world uncertain is;
Fond are life’s lustful joys;
Death proves them all but toys.
Rich men! Trust not in wealth
Gold cannot buy your health;
Physic himself must fade;
All things to end are made.
Beauty is but a flower
Which wrinkles will devour;
Brightness falls from the air;
Queens have died young and fair.
(Nashe)

311. Harlot—a faithful disciple and saint

Without the least hesitation she fulfilled the wishes of
her eternal guide. All her wealth was distributed to the
Brahmanas. Though of young age and beautiful complexion
she got her head shavec{ anc% with a single piece of cloth for
covering her nudity stayed in the cell offered by Thakura
Haridasa—her merciful master. Obeying the command of her
saviour, she repeated three lacs of Names in the course of the
whole day and night. She worshipped the Tulasi every da
unfailingly. Avoiding delicious meals she was satisfied wit
uncooked food. Often she resorted to fasts. These methods
helped her considerably to have perfect control over all her
senses within a short time, and unalloyed love for Bhagavan
sprouted in her pure heart. To the dgreat surprise of all, she
became a famous devotee of the Lord. She gained the position
of a spiritual teacher. Her reputation spread like a wild



conflagration, throughout. Devotees of great eminence from
different parts often visited her hut for a sight of her."

312. Glory of the Divine Name

The inhabitants of the surrounding villages were greatly
astonished by the wonderful capacity of Thakura Haridasa
that brought about a miraculous change in the life of a mere
ﬁrostitute of sinful actions. Those very persons who once hated

er felt it now a great privilege to meet her. What a wonder!
She, who was once the cause of the downfall of many and a
repository of many foul deeds, was now fit to release others
from the terrible grips of vices to a plane of perfect purity - the
Eternal Plane of Transcendental Service of the Supreme Lord,
and all this happened by the mercy of Haridasa Thakura.
People bowed with great reverence whenever they spoke of
him.

313. Ramacandra Khan's doom

Meanwhile, Ramacandra Khan, who was building
castles in the air, had to meet with utter disappointment. He
had to }fa a heavy price for this crime of his. His cruel heart
grew all the more wicked and his hatred for Godhead and His
devotees increased very much. He brought down terrible
destruction on himself. Once again, he committed an
unpardonable offence to Sri Nityananda Prabhu, the eternal
companion of Sri Caitanya Mahaprabhu. All his foul deeds
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began to recoil on him. The offensive actions made him an
irrepressibly arrogant man. He stopped paying regular
revenue to the Ruler. Hence, the Muslim Ruler got offended
and raided his house. He halted in the Durga Mandapa of his
house. He polluted the place by butchering animals. He
cooked objectionable food there. Ramacandra Khan and all his
family members were taken prisoners. The Ruler and party
remained there for three days, and all his property was
plundered including his village, and he was forced to take
objectionable food consisting of blood and flesh of animals.
Ramacandra Khan lost his caste, his wealth, his relations and
everything he possessed as his own. Offences, when
committed against the devotees of the Lord are not forgiven
even by Bhagavan Himself. They are the worst impediments in
the path of God-realisation. Offences committed against the
Bhaktas bring along with them manifold sufferings, not only to
the person concerned, but even to many others. Over and
above this, it brings complete destruction of the place, i.e., the
village or township i’cseli‘%D

314. Divine Name—Redeems worst of sinners

The above incident of converting that young woman of
bad character to the position of a spiritual preceptor has got in
it many lessons to teach us. In the first instance, it establishes
the Glory of the Divine Name. The repetition of the Divine
Name does deliver even the worst of sinners. The chanting of
the Name delivered her from all sins and created in her real
penitence for her past sinful deeds. It has awakened
subsequently an earnest longing for taking shelter in the
utterance of the Name which in course of a short period
favoured her with the experience of spiritual rapture and
Divine Realisation.

315. Prerequisites for Sadhu’s company

The young woman appears before us with a heavy load
of sins. She can be well compared with any other individual of
this workaday world. An unnatural greed for money and a
loathsome tendency to satisfy the sensuous cravings are
generally noted in almost all in the present day. In spite of her
madness for wealth and passions, she possessed one good
quality which her other friends of the same profession or even



many other so-called moralists of the world do not have. This,
in fact, was her asset. She had a natural instinct in her to
respect Sadhus, the sacred Tulasi, etc. This we can gather from
her behaviour before Sri Haridasa Thakura. The conception of
morality and immorality as understood by the people of the
material world is to be completely and favourably moulded for
one’s spiritual progress. Extremists in either of these are sure
to meet with an utter failure in the spiritual path.

The woman in our narrative did not approach Haridasa
Thakura with any philosophical arguments. She was not a
scholar in any sense. She was neither convinced nor converted
by polemics or a show of miracle or supernatural powers. Her
reformation was brought about by the simple method of
listening to the Holy Name and Its repetition, and her natural
receptive disposition completed the work.

316. Essential requisites for Nama-Bhajana

A spiritual aspirant must possess a natural instinct to
pay due respect to Sadhus and other godly objects. They must
never underestimate them on any ground. With reverence and
faith they must be prepared to follow the instructions of
Sadhus. This is what is otherwise called 'Sraddha’ or faith. Real
faith is the outcome of one's previous unconscious association
with true devotees of the Lord. It is this special gift that would
enable a person to come in contact with Sadhus and hear their
soul-stirring words. This is altogether different from blind
faith. Those who possess blind faith are seldom attracted by
genuine devotees or their words. The words emanating from
the lips of pure devotees are not material sounds. They are, on
the contrary, Transcendental Sounds capable of producing the
most marvellous experiences in the heart of submissive
listeners. An aspirant, who longs to follow the path of
God-realisation, must submissively hear the Holy Name
uttered by genuine Sadhus. After serving the devotee, the
Holy Name is to be accepted from him as his special favour,
and It is to be chanted constantly in the holy company fully
observing all his instructions. Attachments to the material
world and worldly objects in any form is an obstacle in the
spiritual path. They are to be discarded totally. Association
with them in any form would once again bring on us
unpleasantness and physical mortifications. Even such matters
as food, clothing, residence, etc., should be refused from those
who are extremely worldly-minded. One must always follow



the preceptor’s instructions which are given for his spiritual
uplitt. Unless we follow the above instructions, our progress in
the spiritual path remains ever blocked.



4 LORD'S NAME - THE DIVINE

PANACEA

AFTER hearing some of the wonderful effects of the
Divine Name, we often take recourse to the chanting of the
Name, overlooking the important instructions as immaterial.
From our practical experience in this world, we see these
people, in spite of their show of religious practices of chanting
the Name, etc., lack in the elementary principles of religion,
not to speak of higher achievements. Their examples in society
have proved stumbling blocks in reviving faith in God or His
Name. The system of medical treatment insists upon the
patient to carry out the instructions of the doctor strictly with
respect to the medicine as well as the diet. The Holy Name is
the Divine Medicine to save us from the chronic disease of
worldliness and as such it is indispensable to take the Name
fully observing all the other injunctions of the Sastras.

Sri Kulasekhara Alvar, one of the ancient renowned
saints of South India and a noted exponent of Bhakti, in his
pﬁ)pular devotional work 'Sr1 Mukundamala Stotra' mentions
thus:

41. Materialised mind uncongenial to devotion

“O my mind! Why do you instigate me to run after
various medicines when you have before you a highly
potential one with astounding results? Did you ever think of it
even for a short while? Your madness and restlessness are
proverbial. The mischief that you often work on the lives of
ascetics and the untoward sufferings you cause them thereby
are innumerable and most damaging. You have easily
conquered ordinary human beings by your two pronged drive
of Sankalpa (forming ideas), and Vikalpa (dissolving them),
and the Almighty Lord alone knows when they are to get their
release from your well-fortified prison chambers. I do not
know with what objects amongst the creations of the Lord I



can properly compare to you, either with a grasshopper that
never sits in a place, but goes on frisking as often as possible or
with any angry monkey bit by a scorpion. Really you are
incomparable!”"”

Did not the great Arjuna on behalf of the entire world
state in Gita, "O Krsna, You want me to control the mind. But
how can I do it? It is so wavering, vehement, powerfully
defiant and firm that its control, I consider, is very hard to
achieve as of the wind.""® Bhagavan Sri Krsna too agreed with
the same sentiments of His devotee Arjuna and seconded them
with extraordinarily high compliments. “O mighty armed!
True, you are perfectly right; you may be easily successful in
conquering many of your opponents by your mighty arms. But
this restless mind is difficult to conquer.”” Most people may
be ignorant of your wicked activities; yet, they may be
knowing this much that you are the bitterest enemy of
humanity striving for God-realisation.

“O Mind! Thou art the worst enemy of those who
indulge frequently in transitory objects; thou art also the best
friendg of those few fortunate souls who constantly remember
the Blessed Lord. How thou misguidest the poor forgotten
souls by thy false and clever arguments! I have now
understood thy evil leanings; thanks, thanks to thee my
worthy friend, for the lesson thou hast taught! No longer I
hope to satisfy thy whims and fancies and no more
suggestions from thee to that effect for the present. Now, drink
this Divine Medicine—the Holy Name of the Lord—without
any further excuse. Thou art very clever in framing excuses
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with thy unusual arguments and reasonings, in bringing about
a downfall from proper devotional approach. Do not put
forward any such specious pleas as suggesting the practice of
other methods like asceticism, Karma, Jhiana, Yoga,
renunciation, penance, etc. They are not in the least equal to
This Elixir. They neither fpossess as many virtues as the Divine
Name nor are they as efficacious and easy as the latter. Start
forthwith this course of treatment without any hesitation and
you will reap its wonderful effects. ‘Proof of a pudding is in
the eating."”

The Divine Name is the most powerful remedy for
delivering one from the sinister influences of infatuation and
ignorance. Every soul who has forgotten the Supreme Lord
without any exception is under the spell of this enemy called
ignorance. Having fallen a prey to this, the unfortunate soul
identifies itself with the material body and its surroundin
relations. It forgets its real nature and its original relation wit
the All-Merciful Lord - the Soul of all souls. Taking recourse to
constant chanting of the Divine Name, one becomes eligible for
the Grace of the Lord which is evidenced by one's immediate
redemption from the thraldom of infatuation (Moha) which is
our misidentification. It is only the Divine Grace of Bhagavat
Prasada that can save us from this degraded condition. "O
Acyuta! By Your Grace my delusion is completely gone."*

It helps the steady concentration of the mind on the
Absolute Godhead by totally destroying mind's all evil
propensities like the wavering and the stubborn natures.

It is a marvellous medicine to do away with all the
opposing factors, external or internal. In our spiritual struggle,
we are beset with obstacles everywhere, within and without.
Unless we are free from all these stumbling blocks, our
advance towards our goal is out of question. The easiest and
best course of operation in driving away all these adversaries
is performed with this Divine Medicine.

This is the best rejuvenating agent in all the infinite
number of worlds. This not only delivers the materialised soul
from the worst lamentable labyrinth of extreme worldliness,
but also enlivens and spiritualises it with fresh life.

Beginning from the lowest stage of devotion to the
highest realisation of Godhead and His unflinching loving
services, no other process is as conducive to the devotee as this

20nasto mohah smrtir labdha tvat-prasadan mayacyuta
(Srimad-bhagavad-gita 18.73)



Divine Medicine. Free from all risks and restrictions, it is the
easiest and best method that any devotee, under the most
trying physical conditions of healtﬁ and climate, can adopt for
the achievement of his purpose in life. A novice likes it better
than any other course because of its special attractive features,
all-accommodating outlook and easy accessibility. For an
advanced soul or a God-realised person, it is the very pith and
marrow of his existence—the life-giving factor - nay, the very
life itself.

This Divine Medicine strikes at the very root of the
terrible suffering of this repeated cycle of births and deaths.
The movement of this wheel of worldliness, busily engaged in
its routine cycle of births and deaths, is maintaining an
alarming speed. No mortal can arrest its motion. “One who is
born is destined to die and vice versa. It is allotted to all to
die.”””O great hero! For those who have taken birth, death
also is assigned along with their bodies, whether it be at this
moment, or at the end of a century, death is indeed a definite
and inevitable phenomenon.”*”Death as it must come, comes
to all!”” Though the world is flooded with wonderful
inventions, there is not a single one so far devised by any
human genius to stop this unpleasant cyclic movement
revolving ceaselessly. By its marvellous inventions scientists
may boast that they have conquered nature itself. It is a mere
boast—a childish prattle. Did modern science solve any of the
puzzling problems facing humanity from time immemorial?
Did the human brain invent any device by which man can
know the actual time and circumstance under which he should
take leave of his so-called friends and near relations? Alas!
Many powerful brains credited with astounding inventions or
discoveries had to meet with tragic ends in unknown lands
which unfortunately they could not foresee.

The only course of arresting these events rests with the
Almighty Lord. The credit goes to Him alone and to none else;
not to any proud conditioned soul who out of sheer foolishness
teels as a rival and hence an adversary of the Great Lord.

2ljatasya hi dhruvo mrtyur dhruvarh janma mrtasya ca
(érimad-bhagavad-gita 2.27)

22mrtyur janmavatarh vira dehena saha jayate
adya vabda-satante va mrtyur vai praninam dhruvah
($rimad-bhagavata 10.1.38)



Over and above, 'Hari-Nama' is the only Potential
Medicine in this dark age that helps the attainment of the
everlasting good, the summum bonum of human existence.

The Transcendental Name appears similar to that of a
material Name. The Holy Name is not a mere composition of
Sanskrit alphabets. It is pregnant with many mystic
potentialities. It attracts the utterer and the hearer. This Divine
Name is the only wealth that multiplies when stolen. That is
not the case with material wealth which enriches the robber
and impoverishes the robbed. But the Name enriches both him
who steals It or the person from whom It is stolen and by
whom It is imparted. It blesses both of them. The more he takes
It, the more thrilled he will feel to take It, carrying Its healthful
and divine contagion to others equally lucky. The Holy Name,
being totally Divine, makes Its manifestation on the lips of His
pure devotees. In our present fallen state all our senses except
the ears have not got any access to the Name. Aural reception
is the first course that is prescribed for us. Hence, those who
attentively hear the Divine Name from the lips of true
devotees, with a spirit of submissiveness and honest inquiry to
know more and more about Godhead Who is the only
Independent Truth, and after offering them sincere and loving
services, are alone eligible to realise the true nature of the
Divine Name.

The Divine Name does not manifest Itself to those who
do not serve the Supreme Lord. The proper hearing of the
Name from a pure devotee makes him eligible for the next
stage of repeating It. The devotee favours you with the Divine
Name. He becomes your Guru. A true Guru is he who has
experienced the Supreme Godhead and who is engaged
exclusively in serving Him with his words, deeds and
thoughts, subordinating all other activities to these. He need
not be of a particular caste or creed.” The Guru is the Divine
Medium for the manifestation of the Supreme Lord in the form
of Sound - the Holy Name. The Guru alone can impart the
Divine Lord in the form of His Name and none else. The Holy
Name imparted by the genuine Guru, when repeated
constantly, will lead us to the realisation of the true nature of
the Name, i.e., the attainment of Transcendental Love itself,

23kiba vipra, kiba nyasi, stdra kene naya
yei krsna-tattva-vetta, sei 'guru’ haya
(811 caitanya-caritamrta, m. 8.128)



reinforced with the realisation of Its identity with the Form,
Qualities, Pastimes, etc.

42.  Thakura at Chandpur

As the surroundings proved unfavourable for spiritual
practices, Haridasa Thakura left Benapola for a different place.
He reached the village of Chandpur, which was situated in the
neighbourhood of Saptagrama-Triveni in the northern district
of Hooghly in West Bengal. Saptagrama, to which Chandpur
and other villages are attached, was under the supervision of
two brothers Hiranya Majumadara and Govardhana
Majumadara in matters of revenue. They were the revenue
accountants under the Nawab. Sr1 Balarama Acarya, the family
}:)riest of the Majumadara brothers, had his house at Chandpur,
ying a little east to the residence of the Majumadara brothers.
Balarama Acarya was the recipient of the special favour of
Haridasa Thakura and hence with utmost devotion and care,
he entertained the Thakura in his_village. For the convenience
of his spiritual master, Balarama Acarya erected a small hut in
a secluded place. Residing in that lonely hut, Haridasa
Thakura carried on his chanting of the Holy Name, accepting
food from his disciple Balarama Acarya. Sri Raghunatha das,
the only son of Govardhana Majumadara, later on well-known
as one of the specially favoured devotees of Sr1 Krsna Caitanya
Mahaprabhu, and one of the six Gosvamis of Vrndavana, was
then a boy having his education under Balarama Acarya. With
a desire to have the sight of a saint, he used to visit Haridasa
Thakura, who was very merciful to him. Sri Caitanya
Caritamrta of Sri Krsnadasa Kaviraja Gosvami states that the
mercy of Thakura Haridasa was the cause of Raghunatha dasa
becoming the recipient of the Grace of Sri Caitanya
Mahaprabhu at a later period.

43.  Thakura on the effects of the Name

While Haridasa Thakura was continuing with his
spiritual practices there, an unusual event took place. One day,
Balarama Acarya, after series of humble entreaties, succeeded
in taking Haridasa Thakura to a gathering in the house of the
two Majumadara brothers. Both the brothers received
Haridasa Thakura with great respect befitting his position.
They prostrated themselves at his feet and offered him a



special seat. Besides the two Majumadara brothers, who were
themselves noted scholars of Sastric lore, the gathering
included a large number of scholars and other important
celebrities. Everyone present there spoke in praise of Haridasa
Thakura. Both the Majumadara brothers were highly pleased
to hear these high compliments. The whole assemgly knew
that Haridasa Thakura chanted every day three lacs of Holy
Names. Eventually the audience there dwelt freely on the
Glory of the Holy Name. This discussion soon took a slightly
controversial turn. Some said that the repetition of the Name of
Bhagavan destroys all sins, while some others opined that by
taking recourse to chanting of the Name all the Jivas are freed
from the clutches of the octopus of Maya. But the holy
Haridasa Thakura did not favour either of the views. He said
that these are not the primary results of chanting the Name of
Godhead. Unalloyed Love at the Feet of Bhagavan Sri Krsna
is the real fruit of chanting the Divine Name. )

“A person who is constant in his service to Sri Krsna in
the ways enunciated above, viz.,, by hearing, chanting
Hari-Nama, etc., finds his heart melted and by reason of
realising the quality of love by chanting the Name of Sri Krsna,
experiences the Bliss of Prema towards Hari in such a heart. He
loses all consideration for the opinion of the people and like
one possessed by Sri Krsna, laughs, cries, shouts, sings and
dances at intervals."*

Salvation or the destruction of sins is only the secondary
result of chanting the Name. The primary object of the sunrise
is to illuminate the world, making everything visible in their
real nature and giving deliight to one and all by bestowing light
and energy; but incidentally it also dispels darkness.

“Let the Holy Name of Sri Hari the Benefactor of the
world be glorified; Who like the rising of the sun destroys all
darkness, even so, the Holy Name by Its manifestation,
removes all the sins of the world.””

24evarh-vratah sva-priya-nama-kirtya jatanurago druta-citta uccaih
hasaty atho roditi rauti gayaty unmada-van nrtyati loka-bahyah
($rimad-bhagavata 11.2.40)

25ahah sarhharadakhilar sakrd-udaya-deva sakala lokasya
taraniriva timira jaladhim jayati jagan-mangalar harer nama
(811 bhagavan-nama-kaumudi 1)



Haridasa Thakura requested the Panditas present there
to explain the above Sloka. They, on the contrary, insisted on
Haridasa Thakura himself to do it for the benefit of all.
Haridasa Thakura agreeing to their proposal, gave his
expositions thus: “Take the rising of the sun. It is an excellent
example to illustrate our view. Even before the sun actually
rises above the eastern horizon we see all the darkness being
slowly dispelled. Pears of all evil elements, such as thieves,
demons, evil spirits, etc.,, that haunt the nights are totally
removed, and by the actual appearance of the sun other useful
purposes are achieved. Similarly, the dawning of the
appearance of the Holy Name dispels all the sins of the
aspirants as Its secondary result, and by the full blooming of
the Name unflinching Love at the Feet of Sri Krsna is achieved.
Mukti or salvation is an insignificant result that an aspirant can
derive by the mere dim ref%ection of the Name (Namabhasa).
Sincere devotees of the Lord spurn this Mukti even though it is
offered to them by Sri Krsna Himself.”

“When_the dying Ajamila by unintentionally uttering
the Name of Sri Hari while calling his son by his name could
attain Vaikuntha Dhama, how much more beneficial would
the result be if the Name Itself is chanted with implicit faith?”*

“My Own devotees, says the Lord, never accept the
different forms of salvation, e.g., attainment of My Realm,
power, wealth, and fame similar to that of Mine, the privilege
of living near Me always, even the favour of becoming one
with Myself even if offered by Me unreservedly. They covet
nothing except My loving service.””

The above statement of Haridasa Thakura was met with
a protest. It is strange that not a single view, however
appreciable and convincing it may be, cannot escape the
protests of a certain section of the people. Even the most

26mriyamano harernama grnan putropacaritam
ajamilo 'py agaddhama kimuta sraddhaya grnan
(Srimad-bhagavata 6.2.49)

mriyamananatvadeva asraddhayapi grnan kirh punah sraddhayeti
(sarartha-darsini)

27salokya-sarsti-samipya- sartpyaikatvam apy uta
diyamanarh na grhnanti vina mat-sevanarh janah
($rimad-bhagavata 3.29.13)



brilliant ideas of extraordinarily pious and virtuous people are
met with vehement opposition in this world, at least once. This
habit has become, specially, the rule of the present day.

44. Thakura and Gopala Cakravarti

At the residence of the Majumadara brothers there was
a Brahmana employed as a bearer by name Gopala Cakravarti,
who used to carry money and letters to the Ruler who was
residing in his capital at Gauda. He was entrusted with the
responsibility of collecting the revenues amounting to the
extent of rupees twelve lacs annually and remitting it to the
Nawab. He was of a handsome complexion blooming with
youth and learning. He was one amongst the audience. He
could not tolerate the views of Haridasa Thakura. He differed
totally on the issue that salvation is attainable by a mere dim
reflection of the Name. The young man shouted with burning
wrath: “Well, learned scholars, you have now heard the
statement of this sentimentalist! The liberation that is
impossible even by means of the knowledge of Brahman after
crores of births is offered so cheaply by him with a mere dim
reflection of the Name!”

45.  Thakura on Bhakti and Mukti

Thakura Haridasa answered the criticism by freely
quoting the Sastras. Once again he established his previous
statement with sufficient emphasis, basing his claims on the
authority of the scriptures to the entire satisfaction of the
audience, except this arrogant youth, a trifling argumentarian.
Haridasa Thakura repliegz "Well, why do you challenge the
Sastras and entertain a doubt in you? It is not my individual
opinion. I do not want to thrust my personal views on you. The
Sastras that are common to both of us have declared it. They, in
addition, point out the insignificant position of the bliss
enjoyed by liberation in comparison with the perennial flow of
happiness that can be attained by rendering loving services to
Bhagavan. It is simply on account of this fact that the genuine
devotees or Bhaktas never hanker after or accept any type of
liberation mentioned in the Sastras though they are voluntarily
offered by the Lord Himself."

“O Teacher of the universe! To me immersed in the pure
ocean of Bliss by meeting Thee, the Bliss of the attainment of



the Brahman appears to be as contemptible as the tiny speck of
waterzgﬁlling a hole in the ground caused by the hoof of a
cow.”

Haridasa Thakura's reply did not cool down his temper;
on the contrary, it was like adding fuel to fire. The unfortunate
Gopala Cakravarti had lost all control over his temper. He
shouted in the presence of all other elderly persons and
scholars that he would cut off the nose of Haridasa Thakura if
the dim reflection of the Holy Name did not secure liberation.
Haridasa Thakura wilfully agreed to this. He was not a mere
fanatic who stood for his own conviction or a sectarian who
dogmatically fought for his views, but a genuine devotee of the
Supreme Lord who had fully realised what he expressed. He
was not fighting merely on bookish knowledge or on the
power of a vociferous disposition. He knew his position ver
well by dint of his practical experience. He saici
“Undoubtedly, if by the dim reflection of the Holy Name
liberation is not attained, I fully agree to cut off my nose.”

46. Gopala Cakravarti rebuked

The blasphemous utterance of this foolish Brahmana
was not at all approved by the rest of the audience. They all
resented it very much and rose against him. The two
Majumadara brothers rebuked him severely on the spot and
utterly condemned his unwarranted behaviour. Balarama
Acarya, more than anyone else, felt highly offended. He
remarked: “Fool of an ass! You boast much of your learning;
what do you know about Bhakti? This is not the place for your
verbal jugglery. You have dug your own grave by insulting the
great Haridasa Thakura. Inevitable perdition is soon to befall
you. None can help.”

47.  Thakura consoles the gathering

Haridasa Thakura did not wish to remain in the
assembly for long. He rose uﬁ. Majumadara forthwith
dismissed the services of this Brahmana from his office and

28tvat-saksat-karanahlada visuddhabdhi-sthitasya me
sukhani gospadayante brahmany api jagad guro
(811 hari-bhakti-sudhodaya 14.36)



with the entire audience fell prostrate at the feet of Thakura
Haridasa. All the persons gathered there knew something
about the sayings oIP the Sastras and the grave consequences ot
insulting great devotees. They all prayed Haridasa Thakura to
pardon them. Haridasa Thakura with a sweet smile consoled
them all by soft words. He said: “Why do fyou worry? You
have not done anything wrong to me. In fact, you are not
responsible for this unhappy incident. It is only this ignorant
Brahmana who misbehaved thus. Even he is not to be blamed.
His argumentative disposition has brought about this action.
The Glory of the Divine Name lies beyond the scope of
human  intelligence @ and  arguments. Intellectual
achievements, however great and astounding they may be, are
utterly inadequate to have any access to the Divine Name and
Its marvellous potentialities. Hence, from where can he get
these most secret principles? Please retire to your respective
houses. May you all, by the Mercy of 5ri Krsna, attain eternal
good. On my account, let not any one feel sorry.” Haridasa
Thakura took leave of them all and returned to his hut.

48.  Ewvil consequences of disparaging Sadhus

The first action of Hiranya Majumadara on returning
home was to prevent Gopala Cakravarti from crossing his
door-steps. Gofpéla Cakravarti had not to wait long for the
consequence of his offensive misbehaviour. In three days’
time he was attacked with an acute type of leprosy. Of all the
limbs of his body, his prominent nose was the First unfortunate
victim. It totally disappeared from his face. It was followed by
the delicate and beautiful fingers and toes. They too got
withered and corroded away in a short period.

Everyone in the village was struck with consternation
on the terrible turn of events facing Gopala Cakravarti. The
glory of Haridasa Thakura touched everyone to the heart.
They offered their obeisances to Haridasa Thakura.

One can easily understand that Haridasa Thakura did
not take the misconduct of the Brahmana seriously. What of
that? How can his Beloved Lord tolerate the vilification of His
devotees? He did not pardon the offender. Devotees are
always by nature forgiving and hence ever-willing to pardon
the faults and shortcomings of the ignorant. They never wish
any sorrow to befall their opponents. But, Bhagavan in His
very essence never endures even the slightest attack or
calumny on His loving devotees. He never hesitates to come



down even for rescuing His devotees or doing any other act
that can stem the situation.

Haridasa Thakura was a person of overflowing
kindness. As is natural to the devotees of the Lord, he was of a
very soft and sympathetic disposition. The news of the terrible
calamity that befell Gopala Cakravarti, though a vilifier and
opponent of Thakura Haridasa, caused immense pain to the
latter. Taking leave of Balarama Acarya, he left for Santipura in
the district of Nadia in West Bengal.

This unhappy incident in general and the discussion
that took place getween Haridasa Thakura and Gopala
Cakravartl in particular are of great significance. We are
tavoured with an inspiring exposition on some of the cardinal
points in our religion and particularly the Holy Name and Its
pﬁtekntialities from the lips of an authentic person like Haridasa
Thakura.

49.  Qualifications of a religious preacher

The large assembly of learned people proved worthy of
their learning by allowing Haridasa Thakura to expound his
views on the particular scriptural text. Haridasa Thakura is the
'Namacarya'. He is one who really practises what he speaks.
No one is fit to preach religion who does not follow in his own
life what he stands for. Every true preacher of religion should
live the principles he preaches. His must be the teachings of
Sastras fully translate(f in day to day life into each and every
action. In other words, an Acarya is a living embodiment of the
Sastras before us. As such, he is the Proper authority to explain
the texts of the Sastras, the real significance of which is realised
by him.

Y The views raised by Gopala Cakravarti are those
holding sway in the heart of a vast part of population that goes
by the name of intellectuals or learned men. They think too
much of themselves. These people depend mainly upon their
own efficiency, their own reasons and experiences. They feel
that they have an appreciable command over all Sastras as
well. But unfortunately, they have fallen a victim to the wise
saying ‘little learning is dangerous’. Often they are like ‘the
frog in the well’. They have got their own peculiar notions on
any topic which according to them is the highest philosophy,
the sublime truth, the one common goal of achievement. They
are not prepared to hear anything more than this. They have
no patience to do so. When occasion arises by chance, they lose



all their Fatience. They fret and fume. They make a vivid
picture of their learning and other qualities in them. They
swell and swell beyond their capacity and finally burst out
throwing here and there a little of the filthy substance
crammed in them. This is actually what we have seen in
Gopala Cakravarti too. He feels that he has understood the
entire range of Sastras. He has finally come to the conclusion
that merging oneself in the Impersonal Brahman by means of
knowledge is the summum bonum of all the teachings of the
scriptures. He never believes anything more than this. In fact
this is only a one-sided view, i.e., is not the full import of the
Sastras.

410. Scriptures—The sound authority

Instead of placing his individual experience of
reasonings, Thakura Haridasa draws our attention to the
scriptural authority which is the only sound source of
knowledge (Pramana) for Divine Matters. Gopala Cakravarti
and his type of persons do pose that they are believers in God
and Sastras; but their actions and words are just the contrary.
They do not conform to their professions even to the slightest
extent. If one believes in God, he must necessarily believe the
word of God as well. Mere lip service either to the Lord or His
sayings, i.e., the Sastras, would not serve any real purpose.

411. Scriptures and the modern public

) Most of the people living in the modern world treat the
Sastras as a set of irrational books containing an abundance of
dogmas, rituals, myths and fictitious stories. They consider
them as outmoded. Some hold them as ‘kitchenbooks’ as they
are only useful for old ladies and widows who lack in real
intelligence and as such are engaged in the kitchen for cooking
purpose. A few who accept the infallible nature of these
invaluable treasures and their validity in the field of religion
inter%)ret them in a highly intellectual manner. Their
conclusions are mainly based on their direct perception and
inference. For these the Sastric texts are there that they may
interpret their texts to suit their idiosyncrasies. They go on
twisting the next to a great extent, sometimes explaining them
on grammatical, etymological, and philosophical grounds,



sometimes splitting them into so many alphabets, and once
again uniting them in their own ways, to support their views.

_ And still a few others desire that all the statements of
the Sastras must be proved through the help of scientific
apparatus in some recognised laboratory under the expert
supervision of some eminent scientist. They hold the opinion
that it is high time the Sastras submit themselves to the
scrutiny of science and reason for the welfare of humanitg asa
whole 1n this age of machines. If the Sastras are not capable of
standing this scientific test their survival is foredoomed.

Yet another section (and these are the most dangerous)
while denouncing all these arguments, patiently wait for the
approval of western scholars. They claim to be more polished
in their behaviour, up-to-date in dress and civilised in their
views than the rest of the people in the world. They move in
high circles, imitate the Westerners in external activities, in
keeping the hat or holding the pipe. They accept only those
books or writings or those men as are favoured by eminent
writers of western countries. Such groups of people guided by
some special instinct in them, follow the instructions of
foreigners faithfully. They prefer to be in the midst of what
they consider to be the intelligent and civilised section of
soclety of ultra modernists than to be in the midst of a set, in
their opinion, of primitive and quixotic Hindus who have
crude notions in everything. )

Some accept the Vedas alone as the original Sastras and
accept their statements only as understood by their empiric
mind as authentic records in religious matters. They do not
give any place to the other works. Some accept the Vedas, the
Vedantas (Upanisads), the Vedanta Satras and Srimad
Bhagavad-Gita as their infallible Sastras. They denounce the
Puranas, the epics, etc., as later works; such books are of minor
importance. Even when these people are concerned and
deteated, they will harp on the same string, denying all other
views excepting theirs as untenable and unwarranted
additions, intentionally and mischievously prepared to crush
their views. Hence, tKey hold such other Sastric works as
unauthentic.

Still a different group blame the Brahmanas and
denounce the very Sastras saying that they are created by these
selfish people to exploit the other innocent three castes. They
remark that these works contain only certain instructions to
threaten the people with the existence of hell and tempt them
with certain pleasures of heaven, etc., and that these
statements help the Brahmanas earn their livelihood by



duping the remaining people. All these diverse dispositions
are due to the extreme ignorance on the subject. There is a
roverb ‘faults are thick where love is thin’. These people are
acking badly in good instincts born of previous religious
merits. As such, they relish the type of cheap literature that is
available on footpaths and bookstalls and which abounds in
obscene photos that easily increase sensuous passions,
senseless and fabulous stories, useless funs, etc. Generally
most of the fettered souls cannot claim a highly enlightened
position from their very birth. There are certain fortunate souls
with very high instincts in them and they develop early in their
lifetime association with Sadhus and practise detachment, etc.
Neither a dogmatic affirmation without any understanding
nor a dogmatic denial is a sign of wisdom. A submissive
attitude with an unbiased mind is a true sign of a seeker after
Truth. Many of the ignorant people are unwilling to accept
their ignorance. They are so egoistic that they never believe
that there are greater persons in the world than the
themselves. It appears as though they have come down witf’]l
the resolution t}flat they will not accept any enlightenment
from anybody. Their behaviour only reminds us of the Mantra
of the Upanisad. “Those who, remaining in the midst of
extreme ignorance, consider themselves to be learned and
enlightened, come to grief like one blind man leading
another.”” Both would fall in a ditch and get their bones and
skulls broken.

412. Scriptures defined

_ What are the Sastras and why do we believe in them?
The Sastras, though appearing in book-form before us, printed
by human labour, on machines invented by us, on the paper
manufactured by us, are not, as many think, any production of
the material world. They are the words of the Godhead
Himself coming down into this world through the lips of
unconditionally surrendered Sadhus who are the transparent
mediums for the same. They are the reports and messages of
the Transcendental Realm that have come down to the

29avidyayam-antare vartamanah svayarh dhirah panditam-anyamanah
janghanyamanah pariyanti madha andhe naiva niyamanarh
yathandhah
(mundaka upanisada 1.2.8)



mundane world for the edification of humanity. They contain
records of the inspiring lives of great personalities, their
thrilling experiences, together with great secrets on the details
of the Supreme Godhead, the very object of their worship, and
His Activities. They are infallible Truths above human pitfalls
and are the same for all ages. “To err is human’. ‘Every man
hath a fool in his sleeve’. “‘No man is always wise’. Human
intelligence with its reasoning, however brilliant and
developed it may be, has got in it fourfold errors since they are
gathered from this imperfect world through the medium of
our deceptive and defective senses. That is why we always
notice one type of argument replaces another which in turn is
again defeated by a still different one and so on and so forth.
The Sastras, as the Word of the Supreme Lord, are far above
such inefficiencies, such as (1) Bhrama (error due to wrong
ﬁerception of one thing for another), (2) Pramada (error due to
eedlessness), (3) Vipralipsa (error due to the wish to deceive
oneself and others), and (4) Karanapatava (error due to
self-deception and deception of senses). The Sastras are not the
compositions of human beings or any other similar fallen Jivas.
They are existing from time immemorial. They are
self-revealed truths manifested into this mundane world by
the Divine Will through a channel of spoken communication
brought about by a succession of genuine spiritual masters.
There is no religion in this world without its authentic
scriptures. They are the true sources of knowledge. If these
authorities are ignored religion becomes unsteady and
irrational. Sastras are not irrational. They are based on true
reasons and practical experiences or realisations, whereas, we,
the reasoning animals, stand on perverted reasons, untested
conclusions and unsound suppositions. Ours is only a war of
hollow words, whereas, the Sastras are records of practical
experiences. The Vedas, the Upanisads, the Vedanta Siitras,
the Puranas, the great epics like Mahabharata and Ramayana,
the Paficaratras and all such works, commentaries, etc., based
on the above by the Acaryas who are commissioned by
Bhagavan for the benefit of humanity are known by the word
'Sastras’. Sastras need not be confined in one particular
language alone. They can be in any of the languages of the
world. The Sastras deal with the Transcendental Objects and
their knowledge and hence are not easily intelligible to a
novice whose knowledge is enshrouded in the ideas of the
material world. He must listen to expositions on them from the
lips of the genuine Sadhus with a submissive spirit as the
Sadhus are living Sastras and unerring broadcasting mediums.



This is the first and foremost requisite for those who aspire for
God-realisation. This is indispensably necessary for all without
which the Sastras will not unfold their real truths. Challenging
their authority is only a sign of sheer foolishness and
irrepressible arrogance. An arrogant man never succeeds in the
material world, not to speak of the spiritual. If the Divine Lord,
His Name, Form, etc., are all objects of our perceptions,
everyone who makes an attempt for them would have
succeeded. There will be no necessity for the word
‘Transcendent’ in the dictionary; and the world also would not
have produced so many philosophies that are diametrically
opposite to each other.

Coming to Haridasa Thakura's exposition on the Divine
Name, we are enlightened with Its High Position. Mukti,
which Gopala Cakravarti so highly speaks of and pleads for, is
attained by a mere dim reflection of the Holy Name. Before
achieving the results of chanting the Name of the Lord, we are
expected to cross two other stages, en route. They are the
stages of 'Namaparadha' and 'Namabhasa'. We shall try to
k}rllovg mkore about these in twelfth and thirteenth chapters of
this book.

413. Verbal jugglery - The sign of ignorance

Gopala Cakravarti, in spite of his verbal jugglery on the
Name, is utterly ignorant of tfl'l)e secrets of the Ho%y Name and
Its Glories. But he is adamant in holding his view. This is the
sign of extreme ignorance and egoism. He is also ignorant of
true devotion and its astounding effects. To him liberation
from all worries and merging in the Impersonal Brahman is the
highest goal. This is a mere side issue - a secondary result of a
dim reflection of the Holy name. He belongs to the school of
people who consider Bhakti to be weak and vulgar, and hence,
Bhaitas, however great they may be, as persons of no
consequence. The people of this school include Bhakti in
fruitive actions. Gopala Cakravarti is under the impression
that Haridasa Thakura too is only a follower of this
misnomered Bhakti school. But, Haridasa Thakura is neither a
follower of the fruitive actions nor one who is an advocate of
dry intellectualism. He is not an opportunist to whom religion
is more a matter of convenience than a creed and whose views
are Vacillatin% this way or that like a pendulum. These
opportunists like Gopala, adopt a certain philosophy for
convenience of argument; but when the question of sacrifice,



hardship and practical living arises, they are found wanting to
such an extent that none will ever be able to discover their
erstwhile theoretical stand.

414. Bhakti - Second to none

Thakura Haridasa is out and out a strong advocate of
Bhakti or devotion to Bhagavan. Amongst the various methods
of religious practices mentioned in the Sastras, Bhakti or
devotion to Bhagavan holds a position supreme to  all else.
Its marvellous characteristics, magnificent efficacies, infallible
results, and ’chrillin]gl influence on its ardent devotees are
inexpressible facts that add to its glory. It is not a strange
subject to the people of the world; on the contrary; it is a
subject much talked about and discussed by many spiritual
people and persons of great eminence in the mundane world,
in different languages and in different ways, and yet how very
little it is understood in its right spirit, and how l}éss practised
in daily life. After putting in some very insignificant and mild
efforts, and sometimes even without these, by merely reading
some books, we often deceive ourselves into the belief that we
have attained Bhakti, without any understanding as to the
difficulty of attaining it. Bhakti being the highest attainment of
human existence is not given to the Jivas by the Supreme Lord
for the mere asking.

"By following the process of Jfiana, salvation easily is
attained, and the performance of righteous actions, leads one
to various enjoyments here and hereafter, whereas, even by
thousands of similar methods devotion to Sr1 Hari remains
unattainable."”

Aspirants for Bhakti are to face innumerable severe
tests. The Lord plays in hard game with them and only those
sincere souls, free from any 1ota of worldly desires or self
aggrandisement in the form of salvation, can turn out
successful in their efforts. Those who desire Bhakti must be

reﬁared to face any eventuality, persecution and harassment,
oth in and outside one's own family and society. The life of
Thakura Haridasa narrated in this book is an inspiring
example of the above fact. The idiosyncrasies, fancies, and the

30 jhanatah su-labha muktir bhuktir yajfiadi-punyatah
seyarh sadhana-sahasrair hari-bhaktih su-durlabha
(tantra-vacana)



persecutions of the husband can be borne with calm and
silence only by a faithful and devoted wife; whereas, one who
seeks merely her own pleasures and comforts always looks for
caresses from her husband. The path of devotion is not a bed of
roses, decidedly not an easy-going path, strewn with soft and
sweet smelling flowers, as many of us are prone to think.

A few liberal minded of Gopala Cakravarti's class or
ty{ae, believe Bhakti as an effective means to Mukti or
salvation. But for a true Bhakta, Bhakti is both the means as
well as the end in itself. To him Bhakti is its own reward. He
does not long for any gain extraneous to Bhakti.

Both The Majumadara brothers, and the large gathering
present there, already knew the gravity of committing offences
to great devotees and their terrible after-effects on the lives of
the offenders. Hence, in order to free themselves from the
terrible consequences, they all jointly requested Haridasa
Thakura to pardon them. This is the best remedy of getting
relief from the evil effects of committing offences. The oéender
must get himself pardoned by the saint whom he has offended.



5 Haridasa Thakura AT Santipura

51.  His meeting with Advaita Acarya

AT Santipura, Haridasa Thakura met the great Sri
Advaita Acarya and prostrated himself before him and the
latter, being extremely delighted, embraced Thakura Haridasa
and received him with all cordiality. Advaita Acarya, an
elderly person, was the leader of the Vaisnava community in
Navadvipa. He came from a Brahmana family of high linea%e.
His ancestors were very eminent in learning. Originally
belonging to Sylhet (Assam), he became a disciple of the great
saint 5r1 Madhavendra Puri, and in subsequent years settled at
Santipura and later on at Navadvipa. He was fairly well-to-do.
The people of Santipura, as well as Navadvipa, regarded him
with great respect for his vast learning of the Sastras, pious life
and sincere devotion. He was one of the select few of the
eternal associates of Sr1 Gauranga Mahaprabhu.

Advaita Acarya arranged a lonely hut for Thakura
Haridasa on the banks of the Ganges and daily explained to
him the real import of Srimad Bhagavata and Srimad
Bhagavad Gita. Haridasa Thakura had his alms of food
everyday from the house of Advaita Acarya, and s;l>ent his
days completely lost in the eddies of Spiritual Bliss. He
remained absorbed in the topics relating to the Sportive
Pastimes of the Lord in the company of this revered host.
While days rolled on unnoticed in such unparalleled spiritual
happiness, Haridasa Thakura approached Advaita Acarya one
day with a humble request. "Holy sir! What is the benefit of
feeding me daily? This is a place noted for Brahmanas. Many
eminent persons of high lineage are here. Ignoring all of them,
the great hospitality that you are extending to me may possibly
offend them all. Yes, it may pave the way to some social
trouble. Hence, I appeal to you from the bottom of my heart
not to continue it, and to do such actions that may be agreeable
to the social and spiritual principles of one's life."



52.  Bhakta - His unique position

Advaita Acarya was an eminent scholar of sound
principles, holding an extraordinary position amongst the
devotees. He knew his position pretty well. He knew that in
this age of Kali, it is well nigh impossible to get a crore of
Brahmanas. He asked Haridasa Thakura to shed all such
baseless fears, and assured him that he would do only such
observations that are sanctioned by the sacred Sastras. "By
feeding you, a crore of Brahmanas are really fed."" With this
reply, he offered Haridasa Thakura the food cooked on the
occasion of the anniversary — 'Sraddha-day'. The above deed
undoubtedly is a severe and inexcusable violation of the
existing social code. According to the fprevailin% customs
amongst the orthodox Brahmanas, such food can be offered
only to members of their own community. Giving it to anyone
outside the community and especially to one who is a
non-Hindu is a grave violation of the custom of the
community. By this action, the great Advaita Acarya is not to
be misunderstood as one who has trespassed the social
Erinciples or Vedic Varnasrama Dharma. He has, in fact, laid

are before and taught the world the unique position of a
genuine devotee over all castes and creeds, and his sole
eligibility to accept the offerings of even high cast Brahmanas
on such special occasions. The above fact is not against the
Sastras.

'Among thousands of Brahmanas, one who performs
Vedic rites is superior, amongst thousands of such Vedic
Brahmanas, one who is well-versed in the meanings of the
Vedic lore is superior; amongst a crore of Brahmanas
well-versed in the Sastras, a devotee of Sri Visnu is considered
to be still more superior and even amongst thousands of
devotees of Sr1 Visnu, a single-minded devotee of Sri Krsna is
spoken of as the supreme most."”

31tumi khaile haya koti-brahmana-bhojana
eta bali, Sraddha-patra karaila bhojana
(811 caitanya-caritamrta, antya 3.222)

32brahmananarh sahasrebhyah satrayaji viSisyate
satrayaji sahasrebyah sarva vedanta paragah



Such was the lofty position that Thakura Haridasa
enjoyed even before the great Advaita Acarya, the leader of the
Vaisnava community at Navadvipa.

Advaita Acarya's sympathy to the fallen humanity has
no parallel elsewhere. The deplorable condition of the people
moved his heart. He wished to do something substantial to
them. He devised ways and means for the deliverance of all
these suffering souls. He took an oath for bringing on Earth the
Manifestation of Bhagavan Sri Krsna in the midst of all, and
started regularly worshipping Him with the Ganges water and
the sprays of Tulasi, a very efficacious method mentioned in
the Sastras. Haridasa Thakura too, with renewed enthusiasm
and faith, went on with his chanting of the Name, eagerly
expecting the Advent of Sri Krsna. Influenced by the sincere
devotion and repeated entreaties of both Advaita Acarya and
Haridasa Thakura, the Supreme Lord Sri Krsna Caitanya
Mahaprabhu manifested his Advent into this world and
inundated our country from Himalayas to Cape Comorin like
a furious deluge with Divine Name, the swelling waves of
which overflowed in all directions, making the inhabitants
beneficiaries of this great onrush. .

“The cult of unalloyed devotion of Sri Krsna reached
its highest degree of development and received its great
impetus on the appearance of Sri Gauranga Mahaprabhu - the
Fullest Manifestation of Sri Krsna, Who was born in
Navadvipa on the banks of the Ganges, a little over four
hundred and fifty years ago and flourished for nearly half a
century. He was Sri Krsna Himself manifested in the form of
His great devotee. Sri Krsna is the Mystery and Sri Caitanya
Mahaprabhu is Its Explanation. Whenever Sri Krsna comes
on earth as the Mystery of Love in the junction period of

sarva vedanta vit kotya visnu bhakto viSisyate
vaisnavanarh sahasrebhya ekantyako viSisyate

bhakta rastavidhahyesa yasmin mlecche 'pi vartate
sa viprendromunisrestah sa jiiani sa ca panditah

tasmai deyarh tato grahyarh sa ca ptjyo yatha harih
name 'bhaktascaturvedi madbhaktah §vapacah priyah

tasmai deyam tato grahyarm sa ca ptjyo yatha hyaham
(garuda purana)



Dvapara and Kali, He comes again in the Form of Sri Caitanya
Mahaprabhu as the explanation of that Mystery, 5000 years
after, to show mankindpthe way to Himself."”

"Sri Caitanya Mahaprabhu's Love, Devotion and
spirituality will ever remain unparalleled. He preached Sri
Krsna, the Seed and Soul of Love Absolute, and while
preaching, He would burst forth in praises of Sr1 Krsna. And
all India was flooded with Sri Caitanya's Divine Love."

"Sr1 Caitanya Mahaprabhu preached and proved the
potency of Sri Krsna's Name - that His Name is the Lord
Himself. If anybody says, 'Krsna', 'Krsna', mentally or loudly
and concentrates his mind on It, he is bound to absorb Its
Love-Nectar, be drunk with Its Ecstasy, see Krsna in Form
and in everything, and finally go to Goloka after passing out
of this life. The world has never seen such an Avatara, the
Manifestation of All-Love - Krsna."*

“Like master, like servants. His apostles were of such
purity and sublimity that it would be hard to find one such like
them even in India of the past. Anyone of them was competent
to save a whole world. They left thousands of books on Sri
Krsna and Sri Caitanya Mahaprabhu’s Career and Teachings,
which are of the utmost value to the students and adherents of
all religions of all climes, ages and denominations. Love is the
theme of every book, and it is difficult to resist its essence
pouring into you as you read them. For Sri Caitanya
Mahaprabhu cannot be understood without first
understanding Sri Krsna and His Lila on Earth.”

The doing of great personalities like Haridasa Thakura,
etc., do not submit to the reasoning faculties of ordinary
limited human intelligence. They continue to remain an
enigmatic puzzle even to the best of the brains of the world.
Listening to them with real faith is the only course open to us.
Haridasa Thakura’s career in this world is crowded with many
miraculous and thrilling incidents. It is simply impossible to
record each and every such deed. To add to the glories of
Haridasa Thakura, of which we have already heard, Sri
Krsnadasa Kaviraja Gosvami explains another incident.

33Extracts from 'Sri Krsna - The Lord of Love'

34Extracts from 'Sri Krsna - The Lord of Love'



53. Thakura and Mayadevi

Once, sitting in his cave as usual, Haridasa Thakura was
reciting loudly the Holy Name. It was a full moon day. The
cool and silvery moonlight spread over the country, making
the atmosphere all around very fascinating. The sparkling
ripples of the Ganges flowing close by added fresh beauty and
solitude to the prevailing calm outlook. The entrance to his cell
was sanctified by the presence of a Holy Tulasi plant grown in
an elevated place especially erected for the purpose. The whole
scenery, both inside and outside that cave of Haridasa
Thakura, was so lovely that it would easily steal away any
heart.

At this moment, there appeared in this charming scene a
beautiful woman. The glowing lustre around her was so
dazzling that it drove away all the darkness making the place
fully illuminated. The sweet fragrance of her body, mixin
with the gentle breeze, made all the ten quarters delightful.
The sweet ringing of her ornaments was more captivating to
the ears than the melodious songs of the Gandharvas. Gently
she bowed down to the Tulasi, perambulated the same, and
approached the entrance of Haridasa Thakura's cave. With
folded hands she worshipped his feet and taking her seat on
the threshold spoke thus: “Truly, you are a benefactor to the
whole world. Both in apﬁearance and qualities, you are an
exception. Enchanted by these, I have come over here to enjoy
Kour loving company. Please have the kindness to accept my

umble request. You are a great devotee. Devotees are by
nature embodiments of kindness and sKmpathy. They are ever
exceptionally merciful to the suffering humanity.”

So saying this attractive stranger woman tried to
convert the great Haridasa Thakura by various charming
gestures and postures, the sight of which undoubtedly would
violently disturb the mental equilibrium of even great Munis.
But these efforts of the young woman did not prove effective
before Haridasa Thakura. He was a hard nut to crack. He
remained firm. He, on the contrary, pitied the unfortunate
woman and said: “I have taken an oath of chanting a special
fixed number of Names daily. Till the fixed quota of Names is
completed it is impossible to attend to any other work. This is
my vow. When my routine of Kirtana is over I may have
enough time for rest. Be seated at the entrance and attend the
chanting of the Name. On completion of my vow I shall
certainly agree to your proposal.”



Thakura Haridasa, who was deeply absorbed in
constant meditation on the Name of Sri Krsna, was totally
unconscious of the external world. Hence, all the attempts of
this bewitching woman resulted in an utter failure before our
great saint, yes, they ended as ‘wasted fragrance in desert air’.

At the end of the third day, when she was totally
disappointed, she approached once again Haridasa Thakura
with these words: “You have deceived me by your consoling
words for all the past three days. It seems there is no end of
your Kirtana, either during the day or the night.”

On hearing her words Haridasa Thakura replied: “What
can I do? I am helpless. I have already taken an oath. How can
I break it now?” She now understood him well. She was
convinced beyond any doubt that she was only ‘making
attempts to extract sunbeams from cucumbers’. All her hopes
were frustrated. She thought that there was no use of
meddling with him any further. She, therefore, finally decided
to reveal herself before him. With all reverence she bowed
down to Haridasa Thakura and said: "l am Maya, the deluding
energy of Godhead. I came to test you once. I can claim that I
have deluded all Jivas, from Brahma downwards. None could
stand my test. But today I accept my utter failure. My pride is
humbled. Yes, I am miserably defeated by you. You are the
only exception that I have ever witnessed. You are a great
'Mahabhagavata'. By a mere sight to your person, and by
listening to your chanting of the Holy Name, my heart is
completely purified. I too long to remain absorbed in drinking
the Nectarine Bliss emanating from the Divine Name. Ah!
What a marvellous and soul-stirring experience it is! Have the
mercy to initiate me too with the sweet Name of Sri Krsna. The
whole of India is submerged under the sweeping currents of
Divine Love. Everyone is carried away by this inundation.
Really why India? The whole world is exceptionally fortunate.
Those who are deprived of this great influence are the most
unfortunate amongst the creation of the Lord. Even in crores of
births there is little hope for one who has not tasted the Bliss of
Divine Name. On a previous occasion I had accepted the Holy
Name 'Rama’ from the great Siva. Now, I eagerly long to be
favoured with the Name 'Krsna' by your grace and I humbly
request you to initiate me into the same. The Name 'Rama’ is
well-known for its characteristics of delivering one and all
from the thraldom of Maya, whereas the Name 'Krsna'
distinguishes Itself by imparting 'Krsna Prema’' in addition.
Pray bless me with the Name of Sri Krsna and make me fit to
experience this surging ocean of Divine Love." With these



words, she worshipped the feet of Haridasa Thakura. Her
Erayer was %fanted. How can one escape the overflowing

indness of Thakura Haridasa? Yes, she was initiated with the
Name of Sri Krsna.

Why did Mayadevi request Haridasa Thakura for the
Name of 5r1 Krsna when she had already been initiated with
the Name of Sri Rama by no less a personage than the great
Siva? Is there any difference between the Names of the Lord?
Is it essential that everyone should repeat the Name of Sri
Krsna? What harm is there if we utter the name of Kali, Siva,
Ganapati, Kartikeya, etc.? A person of a thoughtful disposition
is often confronted with similar questions when he comes
across such typical occurrences. Doubts are the outcome of
misunderstandings. Proper enlightenment on the subf'ect
clears all our misconceptions. A correct idea of the Absolute
Truth, or the Ultimate Reality Whom we know by the common
epithet - 'Godhead' and ‘a true conception of Sri Krsna’, are
sure to help us satisfactorily in solving this problem. This
definitely would help us to wipe out all our erroneous notions.

54.  SriKrsna - The Darling Lord of millions

To any Hindu in India Sri Krsna is not a strange figure.
Though most of the people in India lamentably lack in having
a proper understanding of His Real Personality, and the
significance underlying His Divine Deeds, He is widely known
even amongst the unlettered masses. Sri Krsna! How sweet is
the Name Itself! Ah! Is there anything sweeter to the heart of
lovers than this pretty little Enchanter, full of pranks, fun and
frolic? He is the Love, Light, Life and the very Soul of
Vrndavana, the very life-breath of the Vrajavasis. Millions of
people from the Himalayas to Cape Comorin hail His Glories,
sin% the fascinating events of His marvellous Deeds, listen
with rapt attention to his soul-stirring Messages, repeat His
sweet Names and experience flashes of His contact which is
verily ineffable joy and satisfaction in their hearts. There is no
occasion in India amongst the majority of Hindus when Sri
Krsna is not referred to in one way or other. Whether in the
days of festivities or on marriage occasions, whether in times
of weal or woe, or in time of social rejoicings, it has become a
habitual custom to remember Him and to sing His captivating
Pastimes, in the midst of inexplicable heartfelt feelings of love
and enthusiasm. He holds a continuous sway in the hearts of
lacs and lacs of inhabitants in India. He is the most popular



Figure, the sweetest Object of veneration and worship. He is
the most Beloved Lord and Saviour - nay, the
Absolute-Par-Excellence.

55.  SriKrsna - His Personality

Numerous conceptions about Sr1 Krsna are current even
amongst eminent scholars in India. His inconceivable potency
prevents all the empiric thinkers and their efforts from having
a thorough conception of His Divine Personality. He is
moulded %y each of these savants in his own thoughts, giving
new colours and shapes to His Divine Personality and Deeds.
If at all we are interested to know something genuine about
him we must necessarily listen to the authentic scriptures that
speak of Him, and rely on the words of those pure devotees
who have realised Him in His true nature. The remarks of
critics are based on their individual understandings purely
gathered through the material senses. It is obviously evident
that the mundane reasoning faculties have no access to Divine
Objects. Hence, depending solely on the statements of
ordinary critics, or the so-called scholars, we cannot get a true
conception of Sri Krsna, His Divine Personality, Deeds, or
Messages. Such statements only take us away from the real
facts, by the weight of intellectual representations based on
individual ideas of a defective nature. Almost all the
conclusions of today are changed and replaced by new reasons
tomorrow. Intellectual conclusions are, therefore, incomplete
and unsteady even in the visible plane of matter. Therefore,
wise persons take their firm stand on the revealed scriptures
which alone can unfold the Truth before us.

The numerous conceptions about Sri Krsna that exist,
themselves are a sound proof that most of these scholars are
iﬁnorant of His Real Personality. Each one is depicting Him in
the way that is intelligible to him.

The first group regards Sri Krsna as one of the endless
Descents of Bhagavan Sri Visnu. To them Sri Visnu is the
Supreme Godhead. The word '"Visnu' literally means one Who
pervades the entire universe. Our Puranas have described
various Descents of Bhagavan Visnu appearing in this world
on different occasions for fulfilling manifold purposes
concerned with the administration of the universe. The Name
of Sri Krsna, too, is included in the list of the many Descents
that have manifested in this mortal plane. Some of them
(forming the second group), after making a deep study of these



Descents, Their Deeds, etc., distinguish Sri Krsna as the fullest
or the most perfect (Purna Avatara) of all such Manifestations
of the Divinity. They take Him as 'Class One' of all these
Avatars. And a third section of people realise Him as a
Personal Manifestation (Saguna Brahman) of the Impersonal
Absolute (Nirguna Brahman). According to them the Ultimate
Reality is conceived as one that is void of all attributes. All
intellectual empiric thinkers of the world are supporters of this
view. They hold that the Absolute is incomprehensible to
human understanding, and as such, is indefinable. This
Attributeless Absolute incarnates into this world for various
]E)urposes, and Sri Krsna is the best of such Manifestations. A
ourth section of men do not enter into any of these
controversies, discussions or abstract philosophical
speculations. They are very simple in their views. They are
contented with the historic records and hence they declare
Him as a mighty warrior, a great hero, and a powerful ruler of
the Yadava race. They see in Him an eminent politician of
marvellous  tactics and ingenuity, of = surpassing
far-sightedness, a keen statesman, an uncompromising and a
terrib%e chastiser of the wicked, a great conqueror of
extraordinary strategical abilities, a successful oppressor of
innumerable tyrannical exploiters, and an able and just
administrator. A fifth group proclaim Him as the foremost of
the Prophets Who ever graced the world, Who by His
philosophical expositions infused new vigour in the teeming
millions of the world. Yet a sixth section of the society
usurping the power of Judge, in their arrogance laugh at Him
as a voluptuous enjoyer. These stiff-necked, dry
intellectualists, boast too much of their purity and scale the
moral merits of Divine Personalities from a low material level,
and pass remarks on Them. A seventh group simply deny
Him, taking Him as merely allegorical - the product of a poet's
mind. Thus, if we make a patient and careful scrutiny of the
prevailing notions, we can still gather many curious views on
the Divine Personality of Sr1 Krsna. The fundamental reason of
these varying and mostly conflicting views on this unique
Personality, is due to the fact that Sri Krsna is an
incomprehensible Personality in Whom all the contradictory
gualities such as unity (Ekatva) and diversity, fullness and
ivision, simultaneously exist.

A thorough and reliable account of His most charming
Personality, marvellous Career and rejuvenating Teachings,
can be had from Mahabharata, Harivamsa, Srimad Bhagavata
and some other Puranas, like Brahma Vaivarta Purana, etc.; of



these, Srimad Bhagavata is the foremost authority. Srimad
Bhagavata, the epitomised quintessence of all the Sastras,
whose chief purpose is the glorification of Bhakti and Sri Krsna
Lila, declares Him as 'Absolute-Par-Excellence'. "When the
world is oppressed in every age by the tyrannical conquests of
the enemies of Indra, ie., the demons, His partial
Manifestations make this world happy by destroying them.
These Descents are the Partial Avataras of the Supreme Lord -
Sri Krsna, Who is Svayam Bhagavan Himself."”

56.  SriKrsna - His Avataras

After giving a long list of all the Avataras, such as (1)
Chatuhsanas, (2) The Divine Boar — Varaha, (3) Narada, (4)
Nara and Narayana, (5) Kapila, (6) Dattatreya, (7) Yajia, (8)
Rsabha, (9) Prtﬁu, (10) The Divine Fish - Matsya, (11) The
Divine Tortoise — Kiirma, (12) Dhanvantari, (13) Mohini, (14)
Nrsimmha, (15) Vamana, (16) Parasurama (17) Vyasa, (18) Rama,
(19) Balarama, (20) Sri Krsna (21) Buddha, and (22) Kalki, Who
were merciful enough to manifest Their appearances in
different ages for the welfare of humanity, Vyasadeva
emphatically distinguishes Sri Krsna as the Supreme
Godhead Himself. All the rest are only His partial
Manifestations and secondary incarnations, either in part
(AmsS$a), or in part of part (Kala).*But Sri Krsna is not an
Avatara; He is Avatari Himself, the very Fountain-source of
all the Avataras from Whom the various Manifestations
originate. He is the Eternal Reality Who reveals Himself to
us in the three aspects as 'Brahman', 'Paramatma' and
'Bhagavan'.

35ete carhsa-kalah purhsah krsnas tu bhagavan svayam
indrari-vyakularh lokarh mrdayanti yuge yuge
(Srimad-bhagavata 1.3.28)

36bhagastvardham tadardhafica arnéitya 'bhidhiyate
tadadharh kulamakhyatarh kala tasyardha mucyate
tadadharh $akti rakhyata avesah syaktadardhakah
evarh catuh sastibhagair avatarah paratmanah
($ri-krsna-yamala)



"The Tattva which the knowers of reality declare as
'Advaya-jiana’ is expressed by the designation of 'Brahman’,
'Paramatma’ and 'Bhagavan'."

The above Sloka gives a beautiful exposition of the
Absolute  Reality summarising all the philosophical
conceptions of the various religions of the world. All the
notions of the world about the Absolute Truth find its place in
this exposition. The Ultimate Reality or Tattva is spoken of as
Advaya-jiiana. Very often, the term 'Advaya-jfiana’ is confused
with the Nirguna Advaita Tattva or the Attributeless Brahman
of the monistic school. The word "Advaya', i.e., one without a
second or Sole, is used only in the sense that there is no other
second entity equal or superior to that of the Supreme Lord.
The word 'Advaya’ never denies the existence of other entities,
as many often misunderstand. Though the Reality is termed by
the word 'Indivisible Knowledge', It reveals Itself to Its
different votaries in different ways, according to the particular
capacity of realisation they possess, viz., these three aspects as
'‘Brahman’, 'Paramatma’ and 'Bhagavan'. These Revelations are
not to be confused as entirely independent objects, but as
aspects of the One and the Same Reality. The above described
variation in their realisation is due to the difference in their
angle of vision, caused by the divergent methods adopted by
the votaries and by the degree of surrender they offer to the
Supreme Reality.

57.  Sri Krsna - Brahman

The first of these three Aspects of Revelation, viz.
Brahman is in fact the unqualified (NirviSesa) and imperfect
(Asamyak) Manifestation of Bhagavan, Who is the most
perfect Person, in Whom all the qualities are most perfectly
developed. Bhagavan is abundantly qualified with an infinite
number of most auspicious and perfect Attributes. In
Bhagavan we experience a full display of all the Saktis or
energies; but in Brahman they remain only in a potential state.
Brahman in other words is the philosophical Absolute in
which the wvarious attributes and powers remain
undifferentiated. Hence, the Attributeless Brahman of the

37vadanti tat tattva-vidas tattvarm yaj jiianam advayam
brahmeti paramatmeti bhagavan iti Sabdyate
(Srimad-bhagavata 1.2.11)



Upanisads is an incomplete or Imperfect Manifestation
(Asamyak Avirbhava) of the Absolute Divinity. Brahma
Sarnhita describes this Aspect of the Supreme Divinity as His
Bodily Effulgence. "I worship Govinda, the Primeval Lord,
Whose effulgence is the source of the non-differentiated
Brahman mentioned in the Upanisads, being differentiated
from the infinity of glories of the mundane universe, and Who
appears as the Indivisible, Infinite and Limitless truth."*

Srimad Bhagavad-Gita adds to the same issue thus: "I
am indeed the Mainstay of Brahman and the very ground of
immortality. I am also the basis of the eternal religion and of
perpetual Divine Bliss."” Brahman is the ultimate goal of all
Jhanis.

58. Sri Krsna - Paramatma

Paramatma, the second Aspect of Divine manifestation,
is more qualified than Brahman, the first one. But when
compared with Bhagavan, this Aspect is only a Partial
(Amsika) Manifestation, having relation chiefly to Maya Sakti
and Jiva Sakti. Paramatma remains as the Immanent Lord,
both in the unconscious material universe, as well as in the
conscious Jiva souls who are numerically infinite. It is
Paramatma Who looks after the functions of creation,
preservation, and dissolution of the infinite number of worlds,
in various aspects, and He is the regulator of both the
individual Jiva and the collective world. Paramatma is the
ultimate goal of all the Astanga Yogis.

38yasya prabha prabhavato jagad anda koti
kotisv asesa vasudhadi vibhiiti bhinnam
tad brahma niskalam anantam aSesa bhiitarm
govindam adi purusarh tam aharm bhajami
(brahrha-samhita 5.40)

39brahmano hi pratisthaham amrtasyavyayasya ca
sasvatasya ca dharmasya sukhasyaikantikasya ca
(Srimad-bhagavad-gita 14.27)



59.  SriKrsna - Bhagavan

Bhagavan represents the highest, in the long list of the
countless Divine Manifestations. He is realised as a Person
with Whom are associated distinctive features, potencies,
attributes, abodes, and entourage in the company of His
internal energy. In Bhagavan there is a direct and full display
of His Antaranga Svartipa Sakti. The other two Saktis,
Bahiranga Maya Sakti and the Tatastha Jiva Sakti, are
displayed indirectly, through the medium of His Partial
Aspect Paramatma. Bhagavan is the possessor of all Saktis - the
Sarva Saktiman, the Summum bonum of Bhaktas. The word
'‘Bhagavan' is defined thus:

"He is a Person in Whom the six Divine Qualities of;
Aidvarya - majesty, or special power to attract, and bring
under control all sentient and insentient like; Virya - prowess
or an unusual and miraculous influence resembling precious
§ems, magic spells, etc., that could win over any power on the

ace of the earth; Yasas - name and fame or an incomparable

reputation arising from various excellent qualities of body,
mind, and speech; Sri - prosperity, all kinds of wealth; Jfiana -
knowledge, such as omniscience; and Vairagya - dispassion or
non-attachment to the objects of the material world, in short,
absolute freedom from Bahiranga Maya Sakti, are developed
in the fullest degree. Bhagavan is entirely free, from any
influence of the material attributes, such as Sattva, Rajas and
Tamas. These Gunas or attributes are due to the influence of
His Bahiranga Maya Sakti. Since she, being subservient to
Him, is unable to exercise any influence on her Lord, as such,
Bhagavan is above all these material attributes. The various
qualities that the Sastras attribute to Him are all of Divine
Essence."? )

"The nature of the Attributes of Sri Hari is such that it
compels even great sages, who delight in themselves, and who

40aiSvaryasya samagrasya viryasya yasasah ériyah
jiiana-vairagyayo$caiva sannar bhaga itingana
(visnu purana)



are dispassionate to the core, to render loving selfless services
to the Lord."

The principles and virtues described in the three
Aspects, viz. Brahman, Paramatma, and Bhagavan, can be
realised in their most perfect and infinite development in the
Personality of Bhagavan Sri Krsna. Hence, Srimad Bhagavata,
Sri Brahma Samhita, Srimad Bhagavad-Gita, and a host of
Sastras unanimously and unambiguously declare Sri Krsna as
the Absolute Godhead, in Whom all other Aspects are fully
identified.

"The Indivisible Knowledge alone is the Eternal Truth. It
is the Sublime Truth, beyond the jurisdiction of mundane
qualities, the fullest entity in Himself, all-pervading, and void
of transformation (this illustrates the unqualified Aspect,
Brahman). The same Truth is immanent in all the jivas and
unaffected by the events of the world (this explains
Paramatma - the Partial Aspect). The most perfect status of
Indivisible Knowledge is Bhagavan. The wise call Him by the
Name 'Vasudeva', He being the Son of Sri Vasudeva."*

510. SriKrsna - The fountainhead of all potencies

Many hold the view that the Absolute Truth or
Knowledge is an abstract one, void of any Form, Power, Name,
Attributes, Activities, etc. This statement, though popular
amongst the classes to a great extent, and amongst the masses
to some extent, is not well founded on the authority of the
Sastras. It is merely one-sided interpretation of the texts of the
Sastras. Puranas declare Him as Infinitely Powerful. His
energies are inscrutable and beyond the reach of human
thought and reason, and they are capable of performing most
impossible effects. These energies are not concocted things or

4latmaramas ca munayo nirgrantha apy urukrame
kurvanty ahaitukim bhaktim ittham-bhata-guno harih
(érimad-bhagavata 1.7.10)

42jnanam viSuddharh paramartham ekam
anantaram tv abahir brahma satyam
pratyak prasantarh bhagavac-chabda-samjiiam
yad vasudevarh kavayo vadanti
($rimad-bhagavata 5.12.11)



imaginary objects. They are of the essence of the Lord. They
are inseparable entities; but the Lord in His infinite power
transcends all of them.

) "Saktis of Sri Visnu are of three kinds. They are (1) Para
Sakti (Cit Sakti), (2) Ksetrajfia (Jiva Sakti), and (3) Avidya
(Maya Sakti).”*

The Para Sakti is otherwise known as Svartpa or
Antaranga Sakti; Maya Sakti is understood otherwise as
Bahiranga Sakti, and the Jiva Sakti as Tatastha or Marginal
Sakti.

The Svariipa Sakti is again classified in three different
aspects as Sandhini, Sarmvit and HIadini Saktis. In her Sat
aspect, she is Sandhini. This Sandhini Sakti is the energy of the
existence of all. In her Cit aspect, she is known as Samvit, the
energy of self-enlightening knowledge. This is the energy that
helps the promotion of knowledge. In her Ananda aspect, she
is Hladini, the delight imparting energy. It is by the influence
of this energy that delight is experienced. Svartipa Sakti is
concerned directly with all the activities and expansions in the
Divine Realm. Maya Sakti causes the creation, sustenance, and
dissolution of phenomenal world, and Jiva Sakti is bringing
out infinite number of Jivas, which are the expressions of the
Tatastha or Jiva Sakti of Bhagavan. )

Of these three Saktis, the Hladini Sakti is the most
important. She transcends the other two. Sri Radhika, Who is
the eternal consort and the most favourite of all the devotees of
Bhagavan Sri Krsna, is represented as the highest
Manifestation of the Hladini Sakti.* Sri Radhika has attained

43visnu-Saktih para prokta ksetra-jiiakhya tatha para
avidya-karma-sarhjiidnya trtiya Saktir-isyate
(visnu purana 6.9.60)

44govinda-nandini radha, govinda-mohini
govinda-sarvasva, sarva-kanta-Siromani
(811 caitanya-caritamrta, adi 4.82)



the most sublime stage of Mahabhava,® which is unattainable
to any other devotee. Application of material attributes of Sri
Radhika, the Invariable Embodiment of Prema Bhakti, is the
outcome of sheer ignorance, absence of proper understanding
of Her Real Personality. Without the least distinction of any
classification of sex, Sri Radha and Sri Krsna as Sakti and
Saktiman (Possessor of Sakti) are identical. Sakti is inseparable
from her Possessor, as noted in the case of fire and its burning
capacity. In fact, Sakti and Saktiman are not altogether two
ditferent Personalities. They are One and the Same Indivisible
Truth manifested as the Divine Couple out of the
inconceivable potency of the Lord, for giving fillip to the
TranscendentaFSportive Activities. )
"The chief of the gopis is Sr1 Radha, the Consort of Sri
Krsna, in Glory and on Earth. 'Radha’ means adoration or Love
- Devotion. Sr1 Radha is the Embodied Manifestation of Sri
Krsna's Love-Principle, the Energy of His Soul, the Principle of
Sri Krsna which sets His Love in motion. Radha is inside of
Krsna as His Principle of Love-Energy, and She is outside of
Krsna as the Embodiment of that Principle. Radha is the first
Active Principle of Nature, the Active Love-Principle, which
unconsciously gives birth to creation and pervades it as the
purest spiritual energy. Like Krsna, She is above and out of
reach of the creative Cardinal Attributes. Krsna is the Soul.
Radha is the Heart-Soul and Her eight other companions are
the eight chief devotional aspects, and the other Gopis the
inclinations and minor attributes of Her Ensouled mind.
Radha and Her chief companions are Krsna's -chief
companions in Goloka. They came with Him in glory and were
born in Vrndavana as Gopis. Other Gopis who were in the
Rasa dance, were manifestations of Vedic hymns and truths
which are entities in nature, the form-centres of Nature's
purest sentiments and conceptions. Other Gopis were
manifestations of goddesses, the Presiding Deities of Nature's
spiritual forces and attributes, while others were
manifestations of some of the highest illuminated male saints
(Rsis) who had prayed for ages and ages, in every birth, to

45mahabhava-svartpa $ri-radha-thakurani
sarva-guna-khani krsna-kanta-é§iromani

tayor apy ubhayor madhye radhika sarvathadhika
mahabhava-svartpeyarm gunair ativariyasi
(ujjvala-nilamani 69,70)



serve the Lord personally with the tender devotion of a loving
woman. The love of these Gopis for Sri Krsna was absolutely
selfless. They loved Him for the sake of the spontaneous,
causeless love they felt for Him and Which His Personality
inspired in them, tor Sri Krsna was that causeless Love Itself.
The Rasa dance represented the vibrations of the
Soul-absorbed Mind, vibrations which filled the universe with
the nectar of Bliss, and destroyed its Karma of a whole Kalpa,
the Karma which formed its Prarabdha for the time."

"Sri Krsna danced separately with each Gopi. Each Gopi
has Her Own Krsna beside Her. One Krsna became as many as
there were Gopis and yet It was the Selfsame Krsna. One soul
ﬁlayed like so many Souls with so many hearts and yet the

earts saw but One Soul. Each Gopi saw Her Own Krsna and
was unconscious of any other, as she danced absorbed in that
Sri Krsna; round and round, arms round necks, eyes into eyes,
all forgetting, the world forgot, round and rounc%/ in the whirl
of ecstasy, afloat on the waves of Love, that is Bliss - round and
round, the Lover and the Loved, the Little Soul twining round
the Gl;sat Soul, the Great Soul pouring Its Nectar into the Little
Soul."

"Ignorant writers and prudish religionists of the West
have dared to call this Gopi Lila of Sri Krsna as shocking to all
religious sense, in the face of the fact that three hundred and
odd millions of Hindus of the present day and myriads of
millions of Hindus of the past, whose giant intellect and
all-towering height of spirituality the world of today are
beginning to wonder at - call this Lila the most Transcendental
of all the Divine Deeds that have ever been performed on the
face of the globe. According to these little critics of the
greatest Avatara of the Supreme Deity, that Supreme Deity
cannot possess any other sentiments of love than those of a
Father and a Saviour, that God ought not to feel or show the
love of a husband for his wife or of a lover for his lady-love.
If this be the fact, will they answer the question as to whence
has man got these sentiments, if not from his Maker, of
Whom he is but an imperfect image? Whence has he got
them if not from the Source of Creation itself of which he is
such a tiny Fart and product? This denial to God of the
possession of a lover's sentiment implies an impertinence,
which God alone, out of His infinite affection for His
creatures, can pardon. It only betrays the dense ignorance of

46Extracts from 'Sri Krsna - The Lord of Love'



these critics in regard to the origin and laws of creation and
of the relations of creation with its Creator."”

"Nature (creation) is the materialised Will-force of God.
The Will-force of God is a reflection of God Himself - the
objectified phases of the semblance of manifoldness of the
Absolute One. God is the Husband and the Energy of His
Will, Nature, is His Wife. God is the Lover and Nature is His
Lady-Love. By His All-Pervading essence, the only support
and sustenance of Nature, He clasps His Lady-Love to His
bosom and dances with Her to the intricate steps of the
music of Her Laws. This is the Rasa dance in the aggregate,
the Rasa dance that is being performed every moment within
Nature, though hidden from our outlooking physical vision.
What is true of the Great Universe is also true of its miniature
man. Within our heart of heart is the forest of Vrndavana, in
which the microscopic blue river of Love - Yamuna flows,
lapping with thrills of joy the bank of the bowery lawn where
Sri Krsna - our Soul - with His Gopis - an ensouled mental
aspirations - is performing His ever-favourite, never-ending
Rasa dance. And we are unconscious of it all, because our
mind's outer ken is employed outside of us with outer objects.
If we can withdraw the mind's vision from outwards and
direct it into the depth of our heart, then will belief come in the
Rasa dance of Krsna with its practical realisation. We are then
of Vraja and each of us of the enlightened inner eye, a dancing
Gopi - male or female, whatever we may be externally, it
matters not. We are all Gopis, human-male or human-female.
We are all spiritually feminine, for Sri Krsna alone is the One
Male and we, particles of Nature, are all female. We are all the
lady-loves, the brides and wives of our One Husband, Lover
and Beloved - Sri Krspa. In the working out of the
ever-beneficial laws of Inner Nature - the laws that throb for
the weal of mankind - this innermost performance of Nature's
constant Rasa dance with Her Lord is reflected for a time upon
Her outer surface to fill outer Nature and mankind with the
ecstasy of its supermost spirituality, the blessing of the
Absolute Love." )

The conception of all these inherent Saktis establishes
beyond any doubt that the Absolute Truth known by the word
'‘Bhagavan' is a Perfect Person. He is not a Formless Entity as
many depict. He is a Person in Whom infinite attributes and
energies inseparably exist. In many places of our Sastras,

47Extracts from 'Sri Krsna - The Lord of Love'



words such as Ananda Ghana, Rasa Ghana, etc., are freely
used in association with the Personality of Bhagavan. The
importance of these words can never be ignored. They make us
understand that Bhagavan is a Person possessing a Miirti or a
Form of His Own. Since we are in the habit of measuring every
object that is placed before us, and our extperience of Divine
Objects are insignificantly poor, our ideas of this Personality of
the Lord are mostly erroneous. The very idea of a Marti or
Form of the Lord throws us in a whirlpool of thoughts and
confusions suggestive of materialistic speculations. Almost all
these efforts end like those of 'attempting to milk rams'. This
Form of the Lord is not to be understood as something gross,
like that of the material body of human beings. The Body of
Bhagavan is non-phenomenal. This Body consists entirely of
pure Existence, Knowledge and Bliss; as such It is always
spoken of as 'Sat-cid-ananda Vigraha'. This Body is not
essentially different from His being. In Bhagavan there is no
such difference of an organic body and a soul, as in the case of
human beings. His Being and His Body are One and the Same.
The Sastras declare that the Body of the Lord is like that of a
human being. The similarity that they speak is only in respect
of the form and not of the ingredients. The Sastras in certain
places speak of Him as Formless. This statement is only to
deny the presence of a material body or material senses in
Him. The same Sastras too, dilate on the beauty of Lord's Form
to a great length taking minutely each and every limb one after
another. Do ’§1e expound contradictory theories and increase
confusions in the minds of ignorant men? No, never. They
with all emphasis, establish the existence of the self-existing
natural Form of the Lord which is of a purely Divine stuff. The
Lord is not subject to any change as we notice in the case of
material objects; but due to His inconceivable power He is
capable of adopting any type or any number of Forms as He
pleases. The Ascension and Descension of Bhafgavan is merely
actuated by His free will. This Divine Form of the Lord is no
doubt unthinkable to the materially minded. It is a matter of
realisation and not one of argument. Persons who are guided
by dry empirical reasonings fail to understand this conception
of a Transcendental Personality. These barren intellectualists,
sublimely unconscious of their own limitations, of their
profound incapacity and unwillingness to fathom even the
simplest problem presented to them, talk nowadays as if they
are gifted with an inexhaustible fund of impenetrating reason.
They boldly come forward with their assertion that they can
accept nothing, let it be of any source, that is not passed



through the crucible of their reason, and acknowledge no
scriptures however authentic they may be, or the sound
sayings of eminent saints. Someone has spoken of this
mistaken notion in the following Sloka very impressively.

"Gems lie littered at the feet and glass adorns a crown.
None but the ignorant confounds the two and thinks the glass
to be a gem and the gems, glass. To a wise person glass will
always be glass and a gem always a gem."*

Between the sound reasonings based on practical
realisations found in the infallible Sastras of our noble religion
- Sanatana Dharma, and the conclusions of barren empiricists
guided by the understandings and experiences of the
deceptive senses of man, who is liable to fall a victim to
manifold errors, the relation has all along been that of the gem
and the glass, deceptive to the ignorant but clear to any one not
blinded by vain and unwarranted pretensions. The
conclusions of empiric wisdom, however convincing they be
on the surface, are only mere expressions of half-truths and
untruths.

These empiric scholars are under the impression that
when the Absolute wishes to make His Manifestation into this
world, He does so by Himself entering into a body made of
flesh, blood and bones. For the sake of understanding they
thus use the word incarnation for such Divine Manifestations.
This conclusion is entirely baseless and is due to the absence of
a proper conception regarding the Nature and Potentialities of
Divine Lord. In Srimad Bhagavad Gita, Sri Krsna Himself
throws proper light on this issue.

"Persons actuated by extreme ignorance disregard My
Human form as they are utterly oblivious of My true Supreme
Nature and of the fact that I am the Supreme Lord of the
universe."*

48manirluthati padesu kaco mukuta Sobhanah
mohacca vibhrameccittarn kdacah kaco manirmanih

49avajananti marh mtadha manusimh tanum asritam
pararh bhavam ajananto mama bhtta-mahe$varam
(Srimad-bhagavad-gita 9.11)

nanu ca satyam ananta-koti-brahmanda-vyapi
saccid-ananda-vigrahah karanarnava-$ayl maha-purusah
sva-prakrtya jagat srjatiti yah prasiddhah, sa eva hi bhavan, kintu
vasudeva-siinos taveyarh manusi tanur ity etad- arhs$enaiva kecit



A great saint of the modern age from Bengal has
interpreted the above Sloka in a simple and inspiring manner,
the free rendering of which is as follows:

"My Real and Eternal Form which is grossly
misunderstood by persons under the influence ofg sheer
ignorance is invariably of Sat (existence), Chit (knowledge),
and Ananda (bliss). My energies do function in accordance
with My Own Will and Grace. But I remain unconcerned
with all their actions. Whenever I wish I make Myself visible
to the mundane world. This act is carried out through the
operation of My internal potency and mainly guided by My
own compassion to the fallen souls. My energy, being
subservient to Me, cannot have any influence over Me. I am
fully beyond the ken of any material nature or law. I am
Omnipotent and Self-Effulgent. My Own Will is the cause of
My coming to the world. No other power is capable of
inducing Me for such a Manifestation. Those who are quite
ignorant of My eternal nature and Personality associate Me
with various mundane attributes. My Supreme Personalit
resembles a human form, but it is wlzlolly non—phenomenai
It is a most Beautiful Form of Eternal Adolescence and of a

tava nikarsarh vadantity ata aha avajanantiti, mama  manusyas tanor
asya pararh bhavarh karanarnava-$ayi-maha- purusadibhyo 'py
utkrstarh svarfipam ajananta eva te, kidrSam ? bhiitarh satyarh yad
brahma tac ca tan mahe$vararh ceti, tan mahesvara-padarh
satyantara-vyavartakam atra jieyam "yukte ksmadavrte bhiitam"
iti amarah, "tam ekarh govindarh sac-cid-ananda-vigraharh
vrndavana-sura- bhtiruha-bhavanasinarh satatarh sa-marud-gano
'harh paramaya stutya tosayami iti Sruteh"'narakrti para-brahma" iti
smrte$ ca, mamasya manusyas tanoh saccid-ananda-mayatvarh
mad-abhijna-bhaktair ucyata eva, tatha sarva-brahmanda-vyapitvarh ca
balye yan-matra $ri-yasodaya drstam eva, yad va manusirh tanum eva
viSinasti param utkrstarh bhavarm sattam viSuddham sattvam
saccidananda-svartipam ity arthah, "bhavah  satta svabhavabhiprayah"
ity amarah, pararh bhavam api viSinasti mama bhita-mahe$vararh mama
srjyani bhaitani ye brahmadyas tesam api mahantam i§varam, tasmat
jivasyeva mama parames$varasya tanur na bhinna, tanur evaham,
aham eva tanuh saksad brahmaiva "§abdarh ~ brahma dadhad vapuh" iti
mad-abhijfia-Sukokter iti bhavadrsais tu vi§vasyatam iti bhavah
(sarartha varsini)



Medium Stature. These ignorant persons suppose this
Eternal Form of Mine to be a mortal one, subject to the
influence of Maya or My illusory potency."

The scriptures describe the Form of the Lord sometimes
as two-handed and sometimes as four-handed, etc., and as
possessing various limbs and organs like head, eyes, feet, etc.
In fact, the various Forms manifested by the Lord are all
eternal and co-exist in Him. Of all the Forms manifested by the
Lord, the two-handed one with a wonderful flute in His
hands is the best and most beautiful.

511. SriKrsna - His Divine Attributes

) The various Attributes of Bhagavan explained in the
Sastras are not imposed upon Him from outside. They are on
the other hand invariable aspects of His Own Self and as such
they are all his inherent Attributes. These Attributes can be
summarised thus: (1) Capacity to pervade in and over all
objects and places, (2) capacity for self-manifestation, (3)
capacity to be above the gross and subtle bodies, (4) capacity
for not being subject to transformations or changes, such as
birth, existence, growth, transformation, decay and
destruction, (5) capacity to be invisible to mortal eyes, and (6)
capacity to be above mundane influence in matters such as
birth, form and action.

From the innumerable unambiguous texts of the
various Sastras one can without any difficulty understand the
true Nature and Personality of Bhagavan and how He is fully
identified with the Personality of Sri Krsna, Who is not merely
an Avatara alone, as many understand, but the Avatari
Himself - the Absolute-Par-Excellence. To deal with all these
minute details in course of this brief narration is impossible.

"Sri Krsna Who is known as Govinda is the Supreme
Godhead. He has a Body formed of All-Existence, Knowledge
and Bliss. He is the Beginningless and yet Origin of all and He
is the Cause of all causes."” )

The Manifestations or the Avataras of Sri Krsna are
innumerable like the waves of an ocean. They are mainly
grouped under six heads, (1) Purusavataras, (2) Gunavatara,

50i$varah paramah krsnah sac-cid-ananda-vigrahah
anadir adir govindah sarva-karana-karanam
(brahma-samhita 5.1)



(3) Lilavataras, (4) Manvantaravataras, (5) Yugavataras, and (6)
Saktyavesavataras.

Though categorically there is no difference between the
various Avataras o? the Lord, yet Sri Krsna is superior to all
the others, inasmuch as there are certain special qualities
noticed in Him which are in excess over those mentioned in
His Avataras of the above six categories.

This difference is not to be treated from a material point
of superiority and inferiority complexes. Any such
discrimination of mundane nature would be a blasphemous
commission of a grave offence against the Lord. The
consequences of such offences are nothing but total doom.

The qualities of the Supreme Lord Sri Krsna are
innumerable. These qualities as experienced and expressed by
his favourite devotees are summarised into sixty-four.”

5layarn neta su-ramyangah sarva-sal-laksananvitah
ruciras tejasa yukto baliyan vayasanvitah
(8r1 bhakti-rasamrta-sindhu 2.123-44, 2.1.45-217)

(1) suramyanga: Possessing a charming body, (2) sarva
sallaksananvitah: Possessed of all the excellent characteristics, (3) rucirah:
Radiant, (4) tejasa yuktah: Heroic and shining, (5) baliyan: Strong, (6)
vayasanvitah: Youthfull, (7) vividhadbhutabhasavit: Acquainted with
many and strange languages, (8) satyavakyah: Truthful, (9) priyarhvadah:
Capable of pleasant speech, (10) vavadikah: Eloquent, (11) supanidatyah:
Learned and wise, (12) buddhiman: Intelligent, (13) prathibhanvitah:
Possessed of genius, (14) vidagdhah: Crafty, (15) caturah: Ingenious, (16)
daksah: Dexterous and quick, (17) krtajiiah: Grateful, (18) sudrdhavratah:
Resolute, (19) desakalasupatrajiiah: Possessing a knowledge of fit time,
place and object or considerate to circumstances, place, time and person,
(20) sastracaksuh: Acting according to the Sastra, adept in Sastric lore, (21)
$ucih: Pure and purifying, (22) vasi: Self-controlled, (23) sthirah: Steadfast,
(24) dantah: Capable of tolerating unbearable suffering, (25) ksamasilah:
Forgiving, (26) gambhirah: Profound, (27) dhrtiman: Contended and
placid, (28) samah: Equable, (29) badanyah: Liberal in gift, (30) dharmikah:
Dutiful, (31) $trah: Brave, (32) karunah: Compassionate, (33)
manyamanakrt: Respectfull, (34) daksinah: Amiable and well-behaved, (35)
vinayl: Humble, (36) hriman: Modest, (37) $aranagata-palakah: Protector of
devotees, (38) sukhi: Happy, (39) bhaktasuhrt: Friend of the devotee, (40)
premavasyah: Controllable by love, (41) sarvasubhankarah: Beneficient to



all, (42) pratapi: Subjugator of enemies, (43) kirtiman: Famous, (44)
rakta-lokah: Popular, (45) sadhusamasrayah: Partial to the good, refuge to
the good and virtuous, (46) narigana manohari: Enchanter of women, (47)
sarvaradhyah: Pre-eminently adorable, worshipped by all, (48)
samrddhiman: Prosperous, (49) variyan: The Preeminent, (50) i$varah:
Independent and supreme.

The above fifty qualities are present in the human beings to a very
limited extent.

(51) sadasvalapasarmmpraptah: Unconditioned, (52) sarvajiiah:
Omniscient, (53) nityantitanah: Ever-new, (54) saccidananda sa andrangah:
Having self-existent, self-conscious, blissful compact form, (55) sarvasiddhi
nisevitah: Possessed of all powers and perfection.

The above fifty-five qualities are present in Brahma, Siva, etc., in a
greater degree than in human beings, but to a far lesser extent than in
Bhagavan Himself.

(56) avicintya maha saktih: Possessed of infinite and indescribable
powers, (57) kotibrahmanadavigrah: Holder of infinite universes and
possessing crores of Forms in the universe, (58) avataravalibijam: The seed
of all descents, (59) hatarigatidayakah: Giver of salvation or Mukti to
enemies killed, (60) atmarama ganakarsarh: Embodiment of attraction to
multitudes of liberated souls.

All the above sixty qualities are present in a perfect form in Sri
Narayana and other important Avataras of the Lord.

(61) sarvadbhuta ca matkara lilakallolavaridhih: An ocean of most
wonderful and captivating pastimes, (62) atulyamadhura prema manidata
priya mandalah: Ever encircled by a host of devotees proficient in their
incomparable, confidential loving service to Him, (63) trijagan manasakarsi
murali kalakgjitah: Wonderful Flutist Who attracts the mind of the
inhabitants of all the three worlds, by the melodious music of His Flute, (64)
asamanordhvariipa $rivismapi ta caracarah: Unequally sweet and
marvellously Beautiful Form that not only attracts both movables and
immovables but also enchants Him.



Sri Krsna stands distinguished from other Avataras by
virtue of His Madhurya or Sweetness.

512. Sri Krsna - His Lila Madhurya

He is an Ocean of Transcendental Pastimes in which
inexhaustible waves of Lilas keep the devotees drowned in
extreme wonder and enchantment. The marvellous raptures
those sports create in the hearts of the devotees are beyond the
caf)acity of expression. There is no vocabulary in human,
celestial or in any other language that can do full justice to this
soul-captivating Sportive Activities of the Lord. Uddhava
speaks thus in Brhad Vamana Purana: "Let the most delightful
Sportive Deeds of Sri Narayana, the Lord of Laksmi, and His
innumerable Manifestations appear in my heart, but the
wonderful Rasa dance which enchants even the heart of my
Master Sri Krsna, the Lord of Dvaraka, is indeed marvellously
bewitching to me."”

Sri Krsna manifests His Sports in His three Eternal
Abodes of Dvaraka, Mathura, and Vrndavana. Sri Krsna's
Manifestation is full in Dvaraka, fuller in Mathura, and fullest
in Vrndavana, from the point of Madhurya rasasvada. Leaving
Vrndavana, He never resides in any other place. Vrndavana is
the most favourite Sporting Land of Sri Krsna.”

All the above sixty-four Divine Qualities are present in their
most perfectly developed condition in Sri Krsna. The Divine Qualities of
Sri Krsna, as we have already read, are infinite in number. They are never
exhausted and none can comprehend the limit of such virtues. These
Qualities or Gunas are not Prakrita or phenomenal.

52parisphuratu sundararh caritram atra laksmi-pates
tatha bhuvana-nandinas tad-avatara-vrndasya ca

harer api camatkrti-prakara-vardhanah kintu me
bibharti hrdi vismayarh kam api rasa-lila-rasah
(brhad-vamana-purana; $ri bhakti-rasamrta-sindhu 2.1.210)

53trailokye prthivi dhanya yatra vindavanam puri
tathapi gopikah partha yatra radhabhidha mama
(adi purana)



513. SriKrsna - His Prema Madhurya

"Sri Krsna being All-Love, He knows nothing but
Love, %ives and accepts nothing but Love, acts nothing but
Love, breathes nothing but Love, speaks nothing but Love,
Sri Krsna is Love itself, the Love that destroys all distance,
the Love that draws the Lover and the Loved closest to each
other. It knows no ceremony, knows no formal respect. It
knows no motive. Love is its own cause, motive, and
satisfaction. Divinity demands our reverence and inspires us
with awe. Despite its strong attraction we can but adore it from
a distance, we cannot approach it too near. But Love draws us
to its bosom and holds us close. Love is a master and Love is
a slave. It knows no barrier, sees no faults - nay, sees virtue
in faults. It responds to its own clear call or vibrates to the
voice of its own inspiration and blesses its own creation with
greater gifts of its own wealth. In the four kinds of Bhakti, viz.,
Dasya, Sakhya, Vatsalya, and Madhurya, the last, ie., the
feeling of a loving wife to her lord sums up the essence of all
the foregoing three feelings. It is the highest and tenderest
tfeeling of devotion. The true wife is the servant, friend,
mother, and lover of her husband. She is slave, equal, and
superior by virtue of her all-surrendering love. Every form of
pure love is self-surrender. The love that knows no
surrender or sacrifice is a mockery. It mocks itself more than
its object, for sacrifice is its chief test and best expression.
Love that only loves if loved, is pure selfishness. It is
self-deception. But the Love that loves for its own sake and is
the fullest satisfaction in itself, the love that loves whoever
or whatever its object loves, is the Love Absolute that Sri
Krsna is. The human soul that develops it, binds Sri Krsna
thereby and holds Him its prisoner for good. When that Love
develops the tenderness of a Loving wife it captivates the
Heart of hearts and entrances the Soul of souls - Sri Krsna."

"Those Sadhus who have fixed their hearts and minds in
Me and who share others' woe as if it were their own, win Me
over through loving devotion like a chaste and virtuous wife
loyally devoted to her equally dutiful and devoted
husband."*”'The tie of relationship that is existing between

54mayi nirbaddha-hrdayah sadhavah sama-darsanah
vase kurvanti mam bhaktya sat-striyah sat-patirh yatha
($rimad-bhagavata 9.4.66)



a paramour and his sweetheart goes a step further than the
one that is explained in the above para. It trespasses all the
social Dbarriers, conventional formalities, obligatory
responsibilities, reverence, conservatism, and the like, and
wends its way straight to an unfathomably deep pool of free
and refined love. This feeling finds a beautiful expression in
the following Sloka: "A married woman, having her husband,
who loves her paramour, though engrossed in her household
duties enjoys in the heart of her heart the raptures of ever new
union with the latter."®¥? The intensity of feelings for her
paramour knows no limits, because it is something
inexplicable that she has fallen in love with in her paramour
and that too when the object of her carnal love, ie., her
husband is living by her side. She loves the paramour in spite
of herself. The course of illicit love is very strange. Love is said
to be blind, but illicit love is definitely blind. Its ways are
crooked. She always feels in her heart thus: "How much more
beneficial would it have been if this thorn of her husband were
removed to pave the way for her paramour in the house, so
that she could serve him with her mind, soul, and body." In
majority of cases, to an unbiased person, it is seen that the
paramour is far inferior to her husband in such points as looks,
hysique, wealth, etc.; but she is under the uncontrollable spell
of that blind and intense carnal love which considers no risk
too great for meeting the object of her love, because the
chances of meeting are few and far between. So every meeting
becomes a novelty to her, as it involves many escapades,
escalades and even hair-breadth escapes to surmount. All the
incidents of her meeting with him remain fresh in her memory
for a longer time than in the case of her first meeting with her
husband. The intensity of the feeling of love though it is
illicit, is uncontrollable. Similarly a devotee practising the
loving devotion to Sri Krsna though apparently engrossed in
worldly activities, is secretly in the innermost recess of his
heart harbouring an intense feeling of Divine Love to Sri
Krsna and continues to taste the ever new luscious sweetness
of ever fresh intercourse or communion with his Beloved Sri
Krsna without any external show of the same.
He is always surrounded by a host of loving devotees,
the depth of whose feelings fail to find an analogy elsewhere.

55para-vyasanini nari vyagrapi grha-karmasu
tad evasvadayaty antar nava-sanga-rasayanam
(811 caitanya-caritamrta, M. 1.211)



"O most loving One! When You go away in the daytime to the
pasture lands of Vraja, we are utterly deprived of Your sight.
To us those moments of separation are more than an aeon, and
when once again after Your return at the end of the day we see
You and satiate our yearning by feasting upon Your
bewitching Face, beautified with the flowing curls of hair, we
cannot hear to lose sight of You even for a fraction of a second.
Our impatience reac%les its climax and we take the creator
Brahma to be a dull-witted person for providing us with
eyelids that deprive us of Your sight by their constant
twinklings."*

"O Destroyer of the demon Agha! By Your charming
company many of those memorable moonlit nights rolled on
as the twinkling of an eye; but alas! Now afflicted as we are by
the pangs of Your separation, even a fraction of a moment
appears as more than an age."”

514. Sri Krsna - His Venu Madhurya

. The soul-maddening powers of the wonderful Flute of
Sri Krsna are the popular subject that is much discussed in
diverse ways. Who in India has never heard of the enchanting
results of tﬁis mysterious instrument? "When Sri Krsna plays
on the Flute in His original, varied, and soul-captivating tunes,

reat gods like Indra, Siva, Brahma, and many others like

kanda, Katyayani, Ganes$a, etc., listen to them with their
heads and hearts full of reverence. Though, they are all experts

56atati yad bhavan ahni kananarh
truti yugayate tvam apasyatam
kutila-kuntalam éri-mukham ca te
jada udiksatarh paksma-krd drsam
($rimad-bhagavata 10.31.15)

57brahma-ratri-tatir apy agha-satro
sa ksanardhavad agat tava sange
ha ksanardham api vallavikanam
brahma-ratri-tativad virahe 'bhat
(8r1 bhakti-rasamrta-sindhu 2.1.212)



- nay, even founders in various tunes, rhythm, etc., they get
conglsed over the new types of tunes and their melodies.™

To speak on the glories of this enchanting and favourite
instrument of Sri Krsna is like a pygmy’s attempts aspiring
after the moon. The melodious sound of this Flute wrought
inexpressible and unimaginable wonders in the hearts of sages
like Sanaka, Sanandana, etc. Their meditation was greatly
disturbed, their minds being completely captured by the
sound. The movements of the clouds high up in the sky
became arrested; Narada with his celebrated "Tumburu' was
overtaken repeatedly by ineffable joy and never-ending
surprise. Brahma was astounded beyond measure for words to
express; it swelled eagerness in the heart of the King Bali with
accompanying restlessness, and the great Lord Anantadeva
shook His Head with immeasurable joy; such are the
astounding effects of this instrument that penetrated and
spread in all the ten directions. How tremendous was its
influence in the hearts of the milk-maids of Vraja who
dedicated their hearts unconditionally to Sri Krsna and got
utterly confused even in their routine activities; who without
the least hesitation abandoned their nearest of kith and kin,
social rules and even care of their own bodies extremely dear
to them? What a marvellous attainment? Even the movements
of the sun and moon and even the time-wheel too stopped.
Rivers started flowing upwards, movables turned to
immovables and vice versa. Birds, beasts, etc., all lost their
consciousness. All conscious became unconscious and the
UNCoNScious conscious ones.

515. Sri Krsna - His Riipa Madhurya

"The Divine Form which Bhagavan Sri Krsna
manifested in this world through the medium of His Yo§a
Maya and for the purpose of making everyone understand the
miraculous capacity of His internal energy which is capable of
bringing out the appearance of such extraordinarily Beautiful

58savanasas tad upadharya suresah
Sakra-Sarva-paramesthi-purogah
kavaya anata-kandhara-cittah
kasmalarh yayur ani$cita-tattvah
(Srimad-bhagavata 10.35.15)



Forms, and which is at the same time most suitable for His
Pastimes like that of human beings, This Form is so bewitching
not only to the world but even to Sri Krsna Himself that He is
enchanted with the same. It is the pinnacle of excellence and
perfection, a charming ornament of ornaments, a miracle of
matchless beauty."”

) "Which woman in all the three worlds, o Beloved Lord
Sri Krsna, who, after being captivated by the over-melodious
and ravishing tunes of Your wonderful Flute, would not
deviate from the laid-out moral codes of her religion? By
beholding Your most Beautiful Form that enchants ﬂ%e hearts
of all beings in the three worlds, cows, beasts, birds and even
trees stand surcharged with incomparable joy."”

Sri Krsna seeing His reflection (Image) on the wall
bedecked with gems, was stunned with Its all-alluring
grandeur and soliloquised thus: "This ravishing flood of
exquisite sweetness, never comprehended by Me anywhere
before, overpowers Me! Alas! I too being covetous of relishin
His sweetness like Sri Radhika, ardently desire to enjoy Him."

59yan martya-lilaupayikarm sva-yoga-
maya-balarh darsayata grhitam
vismapanarh svasya ca saubhagarddheh
pararh padarh bhiisana-bhiisanangam
(érimad-bhagavata 3.2.12)

krsna-madhuryera eka svabhavika bala
$ravane, darsane akarsaye sarva-mana

apana asvadite krsna karena yatana
krsna-adi nara-nari karaye caricala
(811 caitanya-caritamrta, adi 4.147-148)

60ka stry anga te kala-padayata-venu-gita-
sammohitarya-caritan na calet tri-lokyam
trailokya-saubhagam idam ca nirikshya rupam
yad go-dvija-druma-mrigah pulakany abibhran
(Srimad-bhagavata 10.29.40)

6lkasyanubhavo 'sya na deva vidmahe
tavanghri-renu-sparasadhikarah



"Indeed, how sweet is this Form of Sri Krsna?! O His
Face, how to express?! It surpasses all conceptions of beauty
and the sweet fragrance flowing from His Body is
exceptionally bewitching. His sweet and gentle smi{e is
marvellously fascinating and abundantly sweet."*

From what has been so far explained above, it goes
without saying that Sri Krsna is unparalleled in Beauty. Even
Cupid feels alarmed at such a matchless complexion. This
Enchanter of Vrndavana is always in the charming dawn of
eternal Youth. He is ever in the charming Youth as is seen in
the commencement of the fifteenth year. Each limb of His is
capable of performing the function of all other limbs, and the
most fascinating Triple Bent Stature' of His, with His Flute of
marvellous Powers, is His Eternal Form.*

Sri Krsna, as we have already understood, distinguishes
Himself as superior to all of His other Manifestations with

yad-vafichaya $rir lalanacarat tapo
vihaya kaman su-cirarh dhrta-vrata

apana-madhurye hare apanara mana
apana apani cahe karite alingana
(811 caitanya-caritamrta, m. 8.147-148)

62madhurarh madhurarh vapur asya vibhor
madhuram madhurarh vadanam madhuram
madhu gandhi mrdu smitam etad aho
madhuram madhurarh madhurarh madhuram
(8ri krsna-karnamrta 92)

63advaitam acyutam anadim ananta ripam
adyarh purana purusarh nava yauvanarh ca
vedesu durlabham adurlabham atma bhaktau
govindam adi purusarh tam ahar bhajami
(brahma-sambhita 5.33)

alola candraka lasad vanamalya varhsi
ratnangadarm pranaya keli kala vilasam
$yamar tri bhanga lalitarh niyata prakasam
govindam adi purusarh tam aharh bhajami
(brahma-samhita 5.31)



respect to the four special qualifications described above.
These four qualifications are absent in all other Descents of the
Lord that are so far made known to us.

Who would not be tempted to behold with his eyes such
a charming Figure? Certainly every man and woman may long
for it. But ﬁow? He is not visible to the material eyes which are
running hither and thither to enjoy the various forms of this
world. His beauty can be experienced by a fortunate person
who possesses a pair of eyes saturated with loving devotion.
) "I worship Govinda - the Primeval Lord, Who is
Syamasundara - Sri Krsna Himself with inconceivable
innumerable Attributes, Whom the pure devotees see in their
hearts4with the eyes of devotion tinged with the salve of
love."

In addition, Sri Krsna is an embodiment of all the
mellow qualities (Rasas) which are described as twelve in
number.® Of these, five are the important ones, and the
remaining seven are the secondary ones. The unique position
of Sri Krsna is such that any devotee with any of the above
Rasas can worship Him to His entire satisfaction. The other
Manifestations of the Lord do not possess this capacity. They
can be approached only with specific and limited types of
these Rasas. Sri Ramacandra too, is accessible to be
worshipped by more Rasas in excess of these qualities in
respect of other Manifestations of the Lord. But in the forms of
worship of all these Descents of the Lord, the one feeling that
predominantly works throughout is awe and reverence. As
such, the perfect and well developed form of worship actuated
by spontaneous love or Prema is unobserved in the case of the
service of other Avataras. The solitary exception of this

64premafijana cchurita bhakti vilocanena
santah sadaiva hrdayesu vilokayanti
yarh Syamasundaram acintya guna svartipam
govindam adi purusarh tam aharh bhajami
(brahma-samhita 5.38)

65mukhyas tu paficadha santah pritah preyams ca vatsalah
madhuras cety ami jfieya yatha-ptarvam anuttamah

hasyo ‘dbhutas tatha virah karuno raudra ity api
bhayanakah sa bibhatsa iti gauna$ ca saptadha
(8r1 bhakti-rasamrta-sindhu 2.5.115-116)



loving service can be noticed only in the Personality of Sri
Krsna. In Him we notice a rare and marvellous combination
of all Attributes and Rasas.

"When Sri Krsna with His elder Brother Balarama
entered into the arena of Kamsa, though He was of extremely
tender age, obviously having a very delicate Body and an
inexpressibly sweet complexion, He appeared as a thunderbolt
to the two wrestlers Mustika and Canura, both of whom
possessed bodies like mountains, with incontestable Herculean
strength and intensely hard limbs; to all the persons assembled
there, especially of Mathura, He appeared as the Gem amongst
men; the young womenfolk viewed Him as the veritable
Cupid Himself in visible Form; to the cowherds or Gopas He
appeared as their Kith and Kin; as an uncompromising
Chastiser to the wicked rulers, who are the oppressors of
good-natured, innocent and devoted persons; as a Child, an
object of compassion to His parents like Nanda, Vasudeva,
Devaki, etc., as the cruel death itself to Kamsa; as an ordinary
human being to the ignorant and offenders, like the faithful
servants, priests, etc. of the wicked Karhsa; as the Supreme
Reality to sages like Sanaka, etc., and as the Absolute Godhead,
the Ve6£itable Object of their worship to the people of the Vrsni
race.”

Mankind with their limited capacity and understanding
are absolutely at a loss to gauge His innumerable Glories
which are enigmatic puzzles even to great gods and sages.

“I offer my innumerable prostrations to the Supreme
Lord, Whom Brahma, Varuna, Indra, Rudra, Marutas extol by
singing His Divine praises, Whom the Vedas with Upanisads
and other complementary texts always eulogise, Whose
excellences are sung by the followers of Sama Veda, Whom the
Yogis behold in their minds lost in complete contemplation,
an§ the limit and extent of whose Glories are

incomprehensible even to gods and Asuras.”*

66mallanam asanir nrnarm nara-varah strinarm smaro martiman
gopanar sva-jano 'satarh ksiti-bhujarh $asta sva-pitroh sisuh
mrtyur bhoja-pater virad avidusam tattvarh pararm yoginar
vrsninarh para-devateti vidito rangarh gatah sagrajah
(Srimad-bhagavata 10.43.17)

67yarnh brahma varunendra-rudra-marutah stunvanti divyaih stavair
vedaih sanga-pada-kramopanisadair gayanti yarh sama-gah
dhyanavasthita-tad-gatena manasa pasyanti yarh yogino



"l offer my prostrated obeisances to Sri Krsna of the
most wonderful and incomprehensible sportive energy, by
Whose mere Will a vast ocean turns into a tract of land and a
piece of ordinary land to an ocean, atomic and microscopic
particles of dust metamorphose into a huge mountain and
mountains to atoms, a weak blade of grass to a mighty
thunderbolt and a thunderbolt to a light blade of grass, a
blazing fire as cooling as that of a frozen block of ice and cold
ice gains the capacity of burning objects."®

“On the strength of these six virtues, such as (1) filial
affection, (2) affording shelter to the helpless, (3) saving the
distressed, (4) extreme munificence, (5) the capacity to destroy
sins, and (6) offering innumerable other auspicious
attainments, that Sri Krsna alone, the Supreme Lord of all the
worlds, ought to be worshipped by us, as the great devotees
like Prahlada, Vibhisana, gajendra, Draupadi, Ahalya, and
Dhruva furnish testimony by their individual instances.”®

“What wonder is there, if the importance of the sacred
river Ganges—the great renowned ancient pilgrimage and the
Feetwash of Bhagavan, is rendered insignificant by the
growing marvellous Glories of Sri Krsna, the greatest of the
Holy Personages, Who, now appearin% in the clan of the
Yadus, is shining with unprecedented brilliance. Because of
this, the importance of the sacred places of pilgrimages and
Shrines has been greatly lowered. It is a wonder of wonders
that both His foes like Kamsa, etc., and His most favourite
loving devotees like Vraja-Devis, attained His Real Self; the

yasyantarh na viduh surasura-gana devaya tasmai namah
(Srimad-bhagavata 12.13.1)

68ambhobhih sthalatarh sthalarh jaladhitarh dhdlilavah Sailatam
$aili mrt-kanatam trnarm kuli$atarh vajrarh trna-ksinatam
vahnih $italatarh himarh vahanatam ayati yasyecchaya
lilla-durlalitadbhuta-vyasaninam krsndya tasmai namah
(padyavali 6)

69vatsalyad abhaya-pradana-samayad artarti-nirvapanad
audaryad agha-$osanad aganita-$reyah-pada-prapanat
sevyah éri-patir eva sarva-jagatam ete yatah saksinah
prahladas ca vibhisana$ ca karirat pafcalya-halya dhruvah
(padyavali 7)



former by merging in His glow and the latter by enjoying the
company of His Ravishing Svartipa. What a shocking surprise
is that the great Laksmi, for attaining a particle of whose grace
even gods like Brahma, etc. make repeated efforts, failed to
enjoy the company of Sri Krsna, like the Gopis in getting access
to the celebrated Rasa dance? What a marvellous achievement!
Yes, the two syllables 'Kr' and 'Sna' are far superior to the
Names of His Partial Manifestations like Narayana, etc., and

erform wonders over their recorded efficacies—the very

earing or chanting of Which saves mankind from all that is
inauspicious, and Which excels all other Names in Its capacity
to impart the most sublime munificence—Krsna Prema. The
establishment of respective duties in the various clans of Rsis,
which delivers mankind all over the earth from all the evils
and maintains the entire universe also, is solely credited to
none else than Sri Krsna alone. Hence, is it any wonder then
for Him to destroy the burden of sins of the earth by His
weapon, the wheel of time? Not at all. Ridding the earth of her
load of sins, by which people are astonished, for Sri Krsna is no
feat at all. It is a mere child's play to Him.””

Even the sands on the sea-beach or the stars in the
galaxy may Eossibly be counted; but certainly it is impossible
to recount the innumerable Glories of Sri Krsna. The great
Anantadeva with His thousand mouths speaking for countless
number of years frankly accepts His defeat to do full justice in
touching even a portion of His Deeds. When such is the case,
how could we, human beings, victims of countless inabilities
and shortcomings, groping in darkness and lying in the midst
of all unfavoura%le surroundings, beset with endless obstacles,
S{)eak of the Divine Excellences of Sri Krsna? It is His Mercy
alone that enables us to speak even this much about Him. Our
knowledge about Him mainly depends upon the degree of
Mercy that we have attained from Him. Just as different birds
flying in the vast sky feel satisfied in the belief that they have
reached the highest position, even so, human beings too feel

70tirtharh cakre nrponarm yad ajani yadusu svah-sarit pada-$aucarh
vidvit-snigdhah svarfipar yayur ajita-para $rir yad-arthe
‘nya-yatnah
yan-namamangala-ghnarh érutam atha gaditarh yat-krto
gotra-dharmah
krsnasyaitan na citram ksiti-bhara-haranar kala-cakrayudhasya
(Srimad-bhagavata 10.90.47)



contented, while giving vent to certain expressions on Sri
Krsna and His unfathomable Excellences according to their
limited capacity.

516. Sri Krsna - The Name excels all other Names

Just as Sri Krsna stands distinguished in matters of
Beauty, Sweetness, Revealing Capacity, Depth of Love, and
Sportive Deeds, even so, His name occupies a higher position
over all other Names of the Lord. The Names of Bhagavan are
infinite in number. None can limit the same. Yet, by His Mercy,
the 'thousand Names' are manifested in this world. In the
words of the great Siva: "One single Name 'Rama’' is equivalent
to the utterance of one thousand other Names of Sri Visnu.
Then again, a single utterance of the word 'Krsna' once,
grandly accomplishes the result for which the sacred
thousand Names (Sahastra-nama) have to he repeated
thrice."”

"Kr' and 'Spna' these two syllables, ah! What a
marvellous fountain of ineffable joy! Really it is a vain attempt
to measure the fund of incomparable Bliss It contains. How can
I express Its astounding experiences? Its inexpressible
sweetness; It is unimaginable! When It dances wildly on the
tongue, It suddenly creates a longing to possess an infinite
number of tongues at one time; when It just enters into the
cavities of the ears, lo! It brings in automatically a burning
desire to have thousands of ears. No sooner it becomes the
bosom companion on the arena of consciousness, then It
overcomes tﬁe actions of all the senses and impels them all in
Its Own serv